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PREFACE 


TH E following Diſcourſes 
were deſigned only for the 


_ Pulpit, without any view of be- 


ing made more public. No love 


, Comtraverſy, no ambition of 


weighing my ſelf againſt the re- 
puted Author of the Plain Ac- 


count, no diſſidence of what has 


been ſaid by others in anſwer to 
that Treatiſe, were any motives 
with me to ſet down my houghts 
on FPS Subject; but a ft ncere en- 

A deavour, 
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deavour, according to my Duty, 


to give the beſe Information I | 


could, to thoſe with whom I was 


particularly concerned, in a point 
which 1 apprehend 1s of the laft 


Importance. 


This Endeavour was ſo fa- | 
Dourably received, as to draw 

upon me the ſolicitations of ſe- 
deral who heard me to print 
theſe Sermons, that they might | 
be better acquainted with an | 
Argument which pleaſed them 
Qs the Pulpit, and from which | 
they expected to receive ſatis- 
faclion: I wiſh this Eſſay had | 
been myreperfect that their good 
opinion of me, which I have of- 
ten es perienced; in private, might 


in this particular have been bet- | 


ter 


The PREFACE. 
ter juſtified to the world. But 
ſuch as it is, tis T hears; I could 
not refuſe them what was pur- 
 poſelydefigned for their uſe, and 
which they thought would prove 
more ſo, if this opportunity was 
grven to review it at leiſure. If 
it anſwers their ExpeAations 
and m M iſbes, in being of fer- 
vice to any, I ſhall be pleaſed 
with my Compliance. 
l muft once mire declare, left 
the Reader ſhould be diſappoint- 
ed, that I never intended a for- 
mal anſwer to the Plain Ac- 
count; ſo far from it, that I 
induftriouſly avoided bringing 
either the Author or his Words 
in view: And as for his Opi- 
nions, I take not upon me to ſay 
Az. what 
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—4 they are: But I think, 
his own Principles, that 
though they ſhoulaprove contrary 
to mine, I need no Apology for 
oppoſing them; for if the defence 
of what I believe to be the Truth 
leads me ſo far, I preſume Thave | 

bis Leave, in his Example, to | 
Jet aſide Authority, and ftand | 
againſt Great, Good, and | 
Ved Thoughi it will always | 


be a great uneaſmeſs to me, when- | 


ever I percerve my ſelf reduced . 
to ſuch a neceſſity. At pre- 
ſent I have the ;” to find, 
that ihe Dofrines which I have 
laid down from a Compariſon of | 
the Scriptures of the Old and 
New Teſtament, and a general 
 Viewof the Oeconom) of Grace, 
— | 


| 


The PREFACE. 
are happely ſupported by the 


Commentaries of the primitive 
Fathers of the Church, whoſe 
Teſtimony in Points withwhich 
they were ſo well acquainted, as 
having been inſtructed in them 
by the Apoſtles tbemſelves, or 


their immediate ſucceſſors, muſt 


be preferable to the Interpreta- 
tions of any Modern; and there- 


fore a few ſpecimens are added 


out of ſuch as lived with the 
Apoſtles, and thence - forward 


for about 300 Years, as Notes, = 


for the fuller aui fallin of the 


 Keader. 
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SERMON 2 


HE Origin ad Uſe of: Sa- 
crifice. 


GEN. 0:35 % . And in 3 of 
time it came to paſs, that Cain 
brought of the fruit of the ground, 
an Offering unto the Lox. 

And Abel he alſo brought of the firſt- |. 
lings of his flock, and of the fat 
Sr and the Loxp had reſpect 

unto Abel, and to his Offering. 

But unto Cain and to his Ofering 3 

Bad not reſpect. Page 1. 


SERMON | 


CONTENTS. 
SERMON II. 

The Jewiſb Paſſover conſider d. 

EXO. xii. 13, 14. And the Blood 

ſhall be to you for a token upon the 

houſes where you are: And when I 

fee the blood, I will paſs over you, 

and the plague ſhall not be upon 
yon to deſtroy you, when I ſmite 
the land of Egypt. 

And this day ſball be unto you for a 
memorial; and ye ſhall keep it a 
feaſt to the Lord throughout your 
generations : Ye ſhall keep it a feaſt 


by an ordinance for ever. Pag. 21: 


 _ _$SERMON III 
The Chriſtian Paſſover confider'd. 

1 COR. v. 7, 8. Chrift our Paſſover 
is ſacrificed for us. 

Therefore let us keep the reAST, not 
with the old leaven, neither with 
the leavenof malice and wickedneſs ; 
but with the unleavened bread of 
fencerity and truth, Pag. 37. 

Re SERMON 


CONTENTS. 
© SERMON iv 
The Advantage of worthy receiving. | 
JOHN vi. 51. 1 am the living bread, 
which came down from heaven : 
If any man eat of this bread be | , 
ſhall live for ever: And the bread | 
that I will give, is my fleſh, which | | 
I will give for the life of the | 
world. | Pag. 58. 
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SERMON I. 


The Original and Uſe of Sacrifice. 


Fette 


EN. w. 4, 4, 5. 


And m proceſs of time it came to 


paſs, that Cain brought of the 


fruit of the ground, an Offering 
unto the Lox. | 
| And Abel, he alſo brought of the firſt 
lings of his flock, and of the fat 
thereof, and the Lord had reſpect 
unto Abel, and to his Offering. 


But unto Cain and to his Offering he 


had not reſpect. 


courſes, to lay before you the nature of Yo 
the Loxp's SUPPER, and ſhew what 


I Deſign in this and ſome ſubſequent diſ- Sans; 1 
place it holds in the (on OEconomy. 
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The Original and Uſe of Sacrifice. 


We learn from the inſtitution, that it is 
a memorial of our bleſſed Saviour : This do, 


| Lakexxi. fays our Loxp himſelf, in remembrance of 


19. 


me: And St. Paul teaches us, what he re- 
ceived from Chriſt, that this was in remem- 


1 Cor. xi. brance of his death; for as often as ye eat 


this bread and drink this cup, ye do ſhew the 
Lord's death till he come: And in the ſame 
Epiſtle mentions the death of Chriſt under 


Cor. v. 7. the notion of a Sacrzfice ; Chriſt our Paſſ- 
over is facrificed for us: Where we ſee the 


particular Sacrifice ſingled out, to which 
the death of Chriſt anſwers, as the antitype 
to 1ts type. oo 
He then proceeds to exhort his Corintbi- 
ans, to keep a commemorative feaſt in re- 
membrance of it, analogous to the cuſtom 
of feaſting upon the Paſchal Lamb; and to 
attend 1t with circumftances analogous to 
thoſe which were obſerved in the Paſſover; 


Cor. v. 8. Therefore let us keep the feaſt, not with the old 
leaven, neither with the leaven of malice and 
wickedneſs; but with the unleavened bread of 


ſincerity and truth. It is obvious, that the 
explication of this paſſage in St. Paul, will 
throw us far back into antiquity ; a review 
which we muſt often make, if we would 
fully underſtand any material part of the 
Chriſtian ſyſtem, which is profeſſedly the 
explication, counterpart, and perfection of 
the Fewiſb and Patriarchal religion. Where- 
fore, before I proceed to an examination A 


The Original and Uſe of Sacrifice. 3 
this Text, it will be convenient, that you Szxu. I. 
be previouſly acquainted with two things; 


| Firſt, The original and uſe of Sacrifice 
in general. 3 
Secondly, The cuſtoms and circumſtances 
obſervable in the Paſſover in particular. 


As the former of theſe will be the ſub- 
jet of my preſent diſcourſe, I have choſen 
— firſt expreſs mention of Sacrifices that 
we find made in ſcripture, which was ſo early 
as among the very eldeſt ſons of Adam and 
Eve. From what principles and motives 
| thele offered their reſpective Sacrifices, is a 
controverted point; ſome maintaining that 
the original ſprung from no higher a ſource 
than human invention; while others refer 
it to Divine Inſtitution. Preſuming chat 
| we agree in facts, I apply myſelf to the 
diſcuſſion of this queſtion. The facts, 
which I ſuppoſe we are agreed in, are 
theſe; that Sacrifices were part of the Jeu- 
iſh law : Thar they univerſally prevailed in 
the Gentile world: And that they are as old 
| as the days of Cain and Abel. 
If Sacrifices are of human invention, we 
may juſtly challenge and demand, that na- 
rural reaſon ſuggeſt to us a cauſe ſufficient 
for beginning this rite ; nay more, a cauſe - 
fo obvious and fatisfaQtory, as to ſpread it 
all over the world, 
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The Original and Uſe of Sacrifice. 


Senn. I. I. A late * Author ſuppoſes, © the abſur- 


« diry prevailed by degrees, and that the 
« Prieſts, who ſhared with their Gods, and 
et reſerved the beſt bits for themſelves, had 
<« the chief hand in this gainful ſuperſti- 
« tion.” But who were the prieſts in the 
days of Cain and Abel? Or what gain could 
this ſuperſtition be to them, who facrificed 
of their own ſubſtance? If he denies the | 
fact, and the antiquity of Sacrifices, as I |}: 
ſuppoſed all agreed in that point, he lies not 
within the ſcope of my preſent argument: 
Tho we may certainly infiſt upon the teſti- 
mony of Moſes for facts, as an hiſtorian, till 
older and better evidence is produced againſt 
him. However, I would make two obſer- 
vations upon what this Author has ſaid; 


the 


Firſt is, Upon the portion which belonged 


to the Heathen prieſts, which he calls the 


beſt bits; theſe were the ſkins and feet b. 


The like perquiſite was aſſigned to the 


Prieſts under the Levitical law ; The Prieſt 


er vil. 8. ſhall have to hampelf the sin of the burnt- 


offering, ⁊cbich be hath offered. The ſame- 


neſs of the cuſtom among people ſo far 


ſeated from one another, as the Fews and 
Greeks were, would lead us to enquire for 
lome more antient practice, which pre- 
* Author of Chriſtianity as old as the Creation. 
There was a /aw that the remains of Sacrifices ſhould be- 
long to the Prieſts, and theſe were oquare xzi n the Skins 
and Feet. Potter's Antiq. of Greece, Book 2. ch. 3. p. 208. 


vailed 


The Original and Uſe of Sacrifice. 5 
vailed before either of their eſtabliſhments, l. I. 
when they were educated together in the 
nurſery of Shinaar; and to account for this 
practice, will probably carry us back to 

times earlier than even thoſe of Cain and 
Abel, and afford a ſtrong preſumption for 
the inſtitution of Sacrifices by God himſelf 
immediately after the fall; from the remains 
| of which the Lord God made coats of skins Gen.iii.21 
Fer Adam and bis _ thereby, as it was, 
covering their tranſgreſſion by part of the 
Sacrifice, which was to typify him, who by 
the Sacrifice of himſelf, ſhould cloath us all 
with the garments FA ſalvation, and cover us If. lxi. 10. 
witb à robe of righteouſneſs. 
My ſecond obſervation is, That this author 
admits, that Sacrifices on the foot of natural 
reaſon are abſurdities, and cannot be ſup- 
poſed to be the dictates of pure nature, and 
therefore refers the invention to the avarice 
and craft of Prieſts, as the only likely hu- 
man means: But we have ſeen, that it was 
abſolutely impoſſible that they could be 
concerned in it; what then remains, but 
that we refer its original to a nobler ſource, 
Divine inſtitution, for wiſer ends and pur- 
poſes than human reafon was privy to. 

But perhaps the evident prejudices with 
which this author wrote, may make his 
conceſſions of no weight; let us hear what 
others have to ſay in favour of the human 
inſtitution of Sacrifices. . 

2 A great 


5 


a 


euchariſtial Offerings. In ſupport of this 


1 Sam. vi. 
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Sex. I, A great and learned author © who labours 


much in this field, obſerves, it was a ge- 
neral opinion, that gifts (for Sacrifices were 
always looked upon as ſuch) would have the 


ame effect with God, as with man; would 


appeaſe wrath, conciliate and purchaſe favour 


with che Deity, and teſtify the gratitude and 


affection. of the facrificer : And from this 
principle proceeded expiatory, precatory, and 


opinion, paſſages are produced from Greek 
and Roman poets, where this perſuaſion is 
expreſly mentioned ; and an inſtance brought 
to the ſame purpoſe from the example of 
the Philiſtines, who, when they reſtored the 


ark, ſent preſents along with it, to appeaſe 


the wrath of the God of Iſrael. This is 


all that is pretended from natural light to 


Prov. xxi. 
14. 


countenance this practice. Let us apply it | 


to the fact before us. a 
1. How well ſoever the compariſon may 
be thought to hold berwixt Sacrifices and 


Gifts, yet the opinion that Sacrifices would 


prevail with God, muſt proceed from an ob- 
ſervation, that gifts bad prevailed with men; 
an obſervation which Cain and Abel had little 
or no opportunity to make. 'The few in- 
habicants then in the world, the ſimplicity 
and abundance of thoſe times, were not 


likely to afford many inſtances of this ſe- = 


© Spencer de legibus Hebrzorum, Lib. 3. cap. 3. ſect. 2. 


pag. 763. 3 
Cret 


N 
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cret method of pacifying wrath. Beſides, Sam. I. 
Fine which God made 


if thoſe coats © 
for Adam, were the remains of Sacrifices, 
ſure Adam could not ſacrifice from this ob- 
ſervation, when there were no ſubjects in 
the world upon which he could make it. 

2, If Sacrifices were offered upon this 
principle, then Cain and Abel offered upon 
the — principle; each offering ſuch 
gifts as he had to conciliate the favour of 
God. Cam, being a tiller of the ground, 
brought of the fruit of the ground, an Offer- 


ing unto the Lord: And Abel being a keeper 


of ſheep, brought alſo of the firſtlings of bis 
flock, and of the fat thereof. Now if the 


principle of facrificing was the fame in 
both, and though differently expreſſed, yer 
ſuitably to their reſpective conditions, why 


had the Lord reſpect to Abel and bis Offer- 


ng, but to Cain and his Offering be had not 


reſpect? 


3. If we ſhould allow, that Cain offered 
from a notion, that God would be cor- 


rupted with gifts, what could lead Abel 


to do violence to the creature, in order to 
pleaſe the Creator? Could reaſon ſuggeſt 


to him, that becauſe a guilty man ſlew a 
victim which deſerved not puniſhment, 
God would be ſo pleaſed with the action as 


to blot out his former fins? — We will 


join iſſue here, and appeal to the judgment 


of reaſon in this point. She delivers her 
ſentence 


; 
I: 
o * 
TUM 
4 Pot + 
bl } 
- va 
: 
i 
Ry 
; 
1 
| 


| 
|; 
| 
' 
Ll 
a q 
j f yg 
| wi 
iſ + 71 
0 [ 1 f 
$11 51.8 
$1216 
Th * 1 
ql 10 
4. i 14 
1 199 
if 111 
15 1 . 


$1198 
$1498 
N „ 
4: . 
br 4 (1 
' ſ 
1 10 
| ö 1 i 
1 i [| 
"Wi 11 
* iF\ [ 
| 1 = Y 
| 1 
1 4 
* 
. 
1 
N 1 


— — — . = — * 
———— A. CM ĩ ůuwVV᷑ ͤͤ.¹2 ———! — — 


. = 


, =. — — 
———ͤ— — = = — — an — — — — 4 
> 2 r - = = A Þ - 
- — 0 8 - Mg. —— 2 39282 1 . — * Lats 
E /- + | — — — — S 5 . 2 8 p 8 , . —ä— —-- 
— 5 A ' & — : — 5 ow = + —ä— _ — — 
— = 8 3 2 as TY - —_—— 8 0 — * 
— — — — Ay ho. Er n — > Vi Mom oy — > SI — f 1 a i — — —— r — 3 
— — — 2” > — —— — - So On n © Er 0. TIS —— - 
* „ — — — — 1 "ER — — — — — — — — — 1 1 
—— — — : — GOT OE 3 — ͤ— a rnb Lt ge ren CID PE en \ — 
r _ - — — = — — — a : - — r - 5 
. — oogioetachadeOP— ae —— — - - e — — — — 
— — — — _ . _ — * . by — 
- — = — — - * - > = 
I 2 8 2 N 
Lo ASSES 


The Original and Uſe of Sacrifice. 


Sau. I. ſentence by an antient poet quored in Por- 
%. to this purpoſe. 4 Is there any one fo 


extremely credulous and abſurd as to think, 
that offals and bones, which a dog would 
ſearce touch, could be a pleaſing gift lo the 
Gods, : which they would efteem as an honour 
done them, and for which they would recerve 


the ſacrificers into favour * Many other 
jar” — might be produced to ſhew, that 


natural reaſon could not but mock at this 


ſuppoſed traffic, where the Gods were to ; 


ſell away their favours, in conſideration of 


the argument with quotations ; for I think 
it evident, that the conceit of Sacrifices be- 
ing in the nature of gifts and bribes, does 


not ſeem to be the original reaſon of the in- 


vention, but the beft account which the hea- 
tbens could give of ſo ſtrange a rite, fo uni- 


| 1ts inſtitution was loſt. Nay, Dr. Spencer 


| himſelf confeſſes, that reaſon s eye, without 


* De leg. Heb. Lib. 3. cap. 1. ſet. 3. pag. 750. Sic 
Poeta "I » Rationem ſolummeda magiſtram . ſenſum 
ſuum de facrificiis exprimit. £ 

. Tis dd wap®- xa} Aa de-, 

Evxis©- dd, o54 i’ Or 

Os, &Fapxuy xk e Turn, 

A xa} xuTiv TWweaTwv 8x3 e 

Ne Aras lag, xa ous Ax;th Hf. | 
Hzc, & ejuſdem moment! alia, fecum in animis volviſſe vi- 
dentur Pythagoras, Plato, Porphyrius, & e Gentium magiſtris 


— _ qui ſacrificiorum religionem haud adeò magni æſtima- 
runt. Mirati ſunt potiùs ande mos ille triſtis per orbem ter- 


rarum propagatus —— primitas dimanarit. — 


hecatombs received : But I forbear to load 


verſally practiſed, after the true reaſon of 


. „ Ü—uiuͥ . ware aac . mam a e__a@=_—_CM_=_Ka.—cﬀc cvwxvxv /£XcuoeoQo.c __ 
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for it; which was, that by the vicarious + | 
deaths of theſe creatures, God might keep mY 
alive in men a faith in that promiſe he had [| 
made, that the ſeed of the woman ſhould | 
one day ſatisfy for all the fins of the world; bl | | 
in teſtimony and pledge of which, theſe * 

' Sacrifices were inſtituted; and in confi- WS 
' dence and full hope of this, Abel offered "my 
unto God @ more excellent Sacrifice than Heb.xi.4. wit | 
II. However, the authority of the fathers (- if | 

is brought in defence of the contrary opi- 221498 
nion. — But fince thoſe fathers had no 14 
more evidence in this caſe than we have, 1 
and are only giving their judgment of a fact, Wh | 
which had been paſt above four thouſand 41 
years before they lived, and of which il | 
they had no other records or knowledge 1 


the affiſtance of revelation, could not fee, 52 Mu. I. 
that God would remit fins, or accept the 
life of a victim inſtead of the foul of the 


ſinner . I may therefore conclude, that 
the doctrine of bloody Sacrifices in expia- 


tion, is not to be accounted for upon na- 
tural principles: We muſt therefore have 
recourſe to a Divine Inſtitution, both to 
warrant the practice, and to give a reaſon 


than we have, what they ſay in ſuch a 
caſe, either for, or againſt us, can paſs but 
for their opinion, and can be no determina- 


— — 3 
S · N Rge SIS 4 
== En SE, — 


Lib. 3. cap. 4. ſect. 2. pag. 770. 


tion 


20 The Original and Uſe of Sacrifice. 
Sex. I. fia of the point. f If human authority is 
dot permitted to determine, they intro- 


duce 


III. Divine, and think they can prove 
their point from ſcripture. Here we wil- 
lingly refer ourſelves, nothing concerned, 
but that there is no more light afforded us. 
And yet this little, or rather no light, is 
one of their arguments; the ſilence of the 
ſcriptures in this matter is brought as a 
proof to ſupport their opinion. Moſes mentions 
nothing of the Divine Inſtitution of Sacrifices, 
therefore, ſay they, they were of human 
invention. We may argue as concluſively, 
that Sacrifices were ſo extraordinary a ſer- 
vice, ſo unaccountable upon the principles 


 #F Moſt of the fathers who are produced, ſpeal not of the ori- 
ginal, only of the Jewiſh inſtitution ; but as our queſtion is about 
the former, ſuch writers muſt be ſet aſide. There flill remain 
four; the author of the Apoſtol. Conſtitutions, of the Reſponſes, 

St. Chryſoſtome, and Euſebius Cæſarienſis. The two firſt in- 
aerd afjert very fully, that mne, who ſacrificed before the Mo- 
ſaic law, did it j any command or direction from God. The 
opinion; of theſe ir authors is ſubmitted to the reader, 
acts avill allow it hat aweight he thinks proper. St. Chryſo- 
ſtome fays, that Abel bad 'no other inſtructor to dire him to 
Jacriſice, But his un conſcience ; yet he elſewhere contends, that 
Sacrifices were not acceptable to God on their own account, 
¶ preſume, be means; from any natural fitneſs that there wwas 
in them, only as they were types and images of Chriſt. 
Chryfolt, Homil. CLXVI. tom. V. pag. 996. And I think 
they conll not be cuncei ved as types and images of Chriſt, unleſs 


from the inflitution of the Divine economiſt. The paſſage from 

Euſebius Cæſarienſis is challenged on both fides. 
See Spencer de legibus Hebrzor. lib. 3. cap. 4. ſect. 1. 
pag. 768. — Cap. 1. ſect. 2. p. 746, 747. Outram 


of 


de Sacrificiis, lib, 1. cap. 1. ſect. 6. p. 7, 8, 10. 


fays not, they were of human inſtitution, 
we muſt refer them to the revealed will of 


God. But their great argument, men- 
tioned by Grotius, opened more largely by 


Outram, and much inſiſted on by Spencer, 
is drawn from Jerem. vii. 22, 23. I pale 
not unto your fathers, nor commanded them in 
the day that I brought them out of the land of 
Egypt, concerning Burnt-offerings or Sacri- 
ces: But this thing commanded I them, ſay- 
ing, obey my voice, and I will be your God, 
and ye ſhall be my people: And walk ye in 
all the ways that I have commanded you, that 
it may be well unto you. Hence they argue, 
God chides his people for placing ſo much 


confidence in Sacrifices, and to leſſen it, 


| tells them, that he had aid nothing of 
them, when he brought them out of - 


of leflening their reverence for Sacrifices, 
had they known, or believed, that they 
were originally of God's inſtitution. But 
is the fact as they would repreſent it? Did 
not God ſpeak with their fathers, nor com- 
mand them in the day he brought them 
out of Agypt, concerning Burart-offerings 
and Sacrifices? They may tell us, the 
Text ſays it expreſsly : So does Joſepb, 
whoſe brethren had fold him into Agypr, 
expreſsly ſay to thoſe very brethren, It was 


not you that ſent me hither, but God; i. e. It Gen ad. 3 


C 2 was 
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of f ly, th , fin Mc Sen. I. 
of human reaſon only, that, fince Moſes Sz» 


Of! ; which would have been ro means 


—— — Ee Ce ern en rea roggne—s nog 
2 -— —— : = 
2 Þ. — : 


— 
— 
w 4 — — — — 
2 — — — — — — — — —ꝑ— - 
= 2 = 2 Fe : — 
— — . —_— A _-c— - — 
—_ 


— — — 
- # 4 
— . — — 2 4 
. Ry 3 Z 22 5 - 


— — - — — — ——  — o — — - — — — - * 
- > 4 2 
8 — 3 — PROT n | 
— . ; \ 
— ROyAD ; — — x — 1 x wes 1 - q = — — 
1 2 2 _ 4 mY * , — 8 Y N — — — — — —— — = ——_———— 7 = p 
© PUITCI TING 5 — — —— 2 rr — — Ie: EE 
— _ — : - 
- -- * - —_— — 3 = 
p —_— = an . 


— — 
— —— — — — —— 
— EEE CITE INE — 


— — 
wo 7 * _— 
* p 1 as — 
— 2 1 - p 9 L — * 
FS "ap * n : s — —— = = 
2 —— — 1 : _— on ith. — — — 
— — — "oa * u , - 


. — — * 
:Zl—;—dä — — —— 
o 


- 2 22 ans 2 = — 
—yꝛ—̃ ñ —— —— — — — 
4 L 
— N a — 
. CO — — — — 


—— — 


wu 4d. 2 ͤ4ͤ 


_ co nn EG 
** A R Kũ 11 „„ ß . - es 4 WP" CET — 
CS —— LIES 
as — ILEY — 5 — 
- — — — . . 
— — — 2 
— — . — — - — 

— — — — —— <a bf 


cn —_—— 


— —— — 
2 
SC. 4 


12 The Orig inal and Uſe of Sacrifice. 
Sau. I. was God rather than you: The 
> here muſt have the fame force; 15 to 


reſſion 
them ratber about obedience than ſacrifice. 


Ex xx. 24. For at the delivery of the law, directions 


are given about the altar and the Sacrifices: 
Before they came out of gt, God poſi- 


— xi. tjjvely inſtituted the Sacrifice of the Paſſ- 
over: And his meſſage to Pharoab by Mo. 
— ii. 18. Es was, Let my people go, that they may 


facrifice to the Lord their God. The mean- 
ing of the prophet is this; The people 
6 Iſrael were in covenant with God, by 
which great temporal bleſſings and pro- 


ſperity were engaged to them, and the 
perpetual preſence of God amongſt them, 
in the place which he had appointed to | 
put his name there, in confidence of this | 
covenant they were regardleſs of their mo- 
rals, and committed all kinds of wicked- | 


neſs; and then came boldly before the 
Lord in his temple, and truſting to the co- 


venant of temporal bleſſings, and God's 


promiſe to be ever with them in his holy 
places, and the legal expiation of fins by 
Sacrifices there, they cried out, we are de- 
livered, or privileged to do all theſe abomina- 


tions. The Prophet tells them, that they 


miſtook the nature of their covenant ; their 
national proſperity, and God's preſence 
amongft them were not engaged on the con- 


dition of offering Sacrifices, He ſpake not to 


their fathers concerning Burnt-offerings and 


Sacrifices, 


1 ©. A P aa cw 1 A 1 


The Original and Uſe of Saerifite. 13 
Sacrifices, i. e. they were not the condition Sex. I. 
1 for che Heathens, as prac- - 
tifing the ſame rites, were as much enti- 
tled to the favour of God on that footing 
as the Fews: The Conditions of the cove- 
nant were, that they would admit of God 
for their Legiſlator and Governor, and ren- 
der him a ſuitable obedience; in conſe- 
quence of this relation, he promiſed to take 
them into his peculiar patronage, This thing 
| and I will be your God, and you ſhall be my 


le, and walk ye in all the ways that I 
7 that it may be well unto you. 
This I take to be the Prophet's meaning ; 
| that Sacrifices were not peculiar to the 
| Meſaic ſtate, but were ſeals and pledges of 
that general covenant of mercy to all man- 
kind, rather than of a particular covenant 
7 — bleſſings to the people of 
Iſrael. 
From the inconcluſiveneſs of thoſe ar- 
guments, which are produced to prove the 
human inſtitution of Sacrifices, we might 
be left to infer that they were divinely ap- 
pointed: However, I ſhall offer a further 
argument in ſupport of this opinion, taken 
from the fact mentioned in the Text, and 
the ſequel of it. 18 
Gen. iv. 3, 4. And in proceſs of time it 
came to paſs, that Cain brought of the fruit of ⸗ 10 i 
the ground an Offering unto the Lokd, At MP | 
VV „ e 
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The Original and Uſe of Sacrifice. 


Szxx. I. Abel, be alſo brought of the firſtlings of his 
gel, and of the fat thereof. Here we find, that 


Gen. iv. 
4.5 


boch the brothers ſacrificed; both at the ſame 
ſtated ſeaſon, at the end of days, for ſo the 
reads, inſtead of in proceſs of time - 
Which is ſuppoſed to have been when each 
had received their reſpective bleſſings from 
God; Cain, in the produce of his tillage, 
and Abel in the encreaſe of his flocks. Each 
of them conſecrated part of their reſpective 
bleflings in Sacrifice to the Donor ; fo that 
the gratitude and devotion ſeems alike in both, 
and there appears not the leaſt difference, bur 
in the matter of the Sacrifice, and yet we find 
a great difference in the acceptance. The Lon 
bad reſpect unto Abel, and to his Offering. But 
unto Cain and to bis Offering be had not re- 


ect. Whence could this difference pro- 


ceed? We ſee no grounds for it, but that 
Abel offered an animal, and . the fruits 


of the ground: Vet chis very difference in 


the Sacrifices ſeems to imply the ſame prin. 


_ ciple in the Sacrificers, that of gratitude to 


God for their reſpective bleſſings. But the 


author of the Epiſtle to the Hebrews throws | 
great light upon this paſſage, when he ſays, 


Heb. xi.4. By FaiTH Abel offered à more excellent Sa- 


crifice than Cain. Hence it is plain, that 
though Carr's firſt-fruits might ſignifiy His 
gratitude, Abels animal teſtified His faith. 


But what was that faith? The author de- 


os! it in che firſt verſe of that chapter, as 
| tbe 


The Original and Uſe of Ny acrifice. 


the ſubſtance of things hoped for; the evidence Sex. I. 


of things not ſeen. And his inſtances relate, WW 


either to a truſt in the promiſes of God, or 


a belief of his teſtimony : So that Abel 


when he offered of the firſtlings of his 


flock, declared, either his confidence in 
ſome promiſe which God had made, or his 


belief of ſome truth which God had re- 
vealed. And if God. had promiſed, that he 
would remit fins through the availing me- 
rit of a Sacrifice in due time to be offered, 
and in token and pledge of this promiſe, 
inſtituted bloody Sacrifices for preſent a- 
tonement, then, the offering theſe Sacrifices 
was an inſtance of faith in that promiſe. 


But Jet us purſue the ſtory : Upon this pre- 


ference given to Abel, Cain was very wroth, 
and his countenance fell, at this partiality ; 
or, as it may be rendered, was extremel 


grieved and dejected to find himſelf under 


the guilt of fin, while Abel was acquitted 8. 


Then, either to vindicate himſelf, or com- 


fort Cain, God expoſtulates with him; 
Why art thou wroth? And why 1s t 
tenance faln? I thou doeſt well, ſhalt thou 
not be accepted? And if thou doeſt not well, 
fin lieth at the door: And unto thee ſhall be 
his defire, and thou ſhalt rule over bim. 


We falling of the countenance ſeems 10 denote ſorrow for 


fin, according to its contrary in Job xi. 14. If iniquity be in 
thine hand, put it far away, —then ſhalt thou lift up thy 
countenance without ſport. 


by cn Ver. 6, 7. 


2 4 - L * — — 4 _—_— — 
: — 1 — — — * * 1 * * . - uy OO - 
: X - —— ———— — - . * — * 5 — i »— = — 1 0 — 
— — * — 3 * x - 
— — — * r * ; _ Y by 2 2 — LET I r 
0 — SeS 2 — — — 2 22 ——— +. te > * A ” if 3 5 — 2 — TAG = Sr. - 
— — —— j 2 2 — — IR — Pt 8 + * —p — — Ae ES Mo = Z \ 
— od —— ——— — — 2 - — — — — RES — 
2 - — „„ — — * — - - — — x ——ů— : - —_— - 
of . — 8 — Wanne 
2 1 = = — - EX 
=” < 


— — — 1 — => — he - 
— _ - —— — * _- S py — — 
— — E. * — — 
— — 2 7 >. — - 
— - 28 — — = —— 
* 3 = 4 — Rr" 
— ”— on — 2 


: mee I 
1 a r 5 
j — _— — __— — — — — 
- — ——— — 
In — — — - — — - g 
* „. = 
— | r 
2 


Szzx. I. A very 


16 The Original and Uſe of Sacrifice. - 
difficult paſſage as it ſtands in our 


ei Bibles! but I think may be cleared 


up by only obſerving, that the word b ren- 

dered Sin, does often fignify an Offering 
for Sin. The paſſage may be thus inter- 
preted ; © Why art thou ſo dejected at the 
* preference ſhewn to thy brother, as if 
e it was an inſtance of partiality in me? 
„ Whereas, it is only the effect of laws 
© which I had before declared: For know- 
& eft thou not, that if thou diſchargeſt 
e thy duty fully, thou ſhalt be accepted? 
« And that if thou faileſt therein through | 
«* human infirmities, that I have provided | 
« a remedy, in appointing a Sacrifice and 
« Atonement for Sin ? Abel applied the 
« Atonement, and is received. Thy not 
« doing the fame, muſt proceed from a 
« confidence in thy own merits, or a di- 
ce ſtruſt of my promiſe : No other reaſon 
can be affigned; for, the Sacrifice ap- 
te pointed was no difficult thing to find, it 
e even coucheth before thy door,” ( the 


word + is particular, and denotes the po- 


ſture of beaſts) * not of the wild race 
© that ſhun mankind, but even wait upon 
© thee for their ſubſiſtence, and are entire- 
“e ly in thy power.” In this view, Cain 

appears conceited of his own works, and 


on peccatum. Pag. facrificium pro peccato ; Buxt. 


1 2 — 1. zum quo peccatum _—_ 
brings 


The Original and Uſe of Sacrifte. 17 
brings his Thankſgiving-offering, like the Sz zu. I. 
Phariſce who prayed thus, God I thartk thee CU 
that I am not as other men art; while Abel 9. 
humbly acknowledged his unwotthineſs, 

and brings the appointed Atonement, like 

the Publican projing, God be merciful to me 

a finner; accordingly Abel, like the Publi- 

can, departed juſtified rather than the dther. 

As I think this is a conſiſtent interpreta- 

tion of this difficult paſſage, ſo if admitted, 

it is a full proof of the Divine inſtitution 
of Sacrifices to atone for fins. A practice 
which prevailed for the ſame purpoſe, be- 
fore the Moſaic ſtate, as appears by the 
book of Fob, which is generally acknow- 
ledged to be older than the times of Moſes - 


That Gentile offered Burnt- ſacrifices to a- Job i. ;. 


tone for ſins, as it were in full Faith, that 

bis Redeemer ſhould ſtand at the latter day — xlr. 25. 

2 the earth. We find no hint that in 

thoſe early ages, they looked upon Sacri- 

fices in the nature of gifts or bribes offered 

to appeaſe, I may ſay corrupt, God Al- 

mighty : Such notions were too abſurd for 

the times, they argued more juſtly, I thou 

be righteous what giveſt thou him? Or what v . 

recei verb he of thine hand ? And the prin- 

ciple was fo irreligious, that they believed, 

nk would conſume the tabernacles of bri- = TV. 34- 
As the Sacrifice of beaſts in a mere na- 

tural light, is too irrational to be aſcribed to 

| human 
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San. I. human invention, ſo with regard to the 


&YV Divine Ozconomy, 


1 diſcoyers marks of 
 contriyance and wiſdom beyond the ſimpli- 
city of thoſe. early: ages, or the refinements 
of any ſucceeding one. Buy, ſuppoſing 
Sacrifices were of human invention, and 
that God in compliance only to habit con- 
trated among idolaters indulged his people 
in the uſe of them — (which is a ſtrange 
ſuppofition!') — Yer did the Son of God 
condeſcend to cloath himfelf with the in- 
firmities of human nature, and have a body 
prepared for him, to ſerve ſo idle a purpoſe? 
Or are we miſta en, when we imagine, that 
Chriſt died under the notion of a Sacrifice? 


Eph. v. 2. Vet St. Paul tells Us, that Chriſt gave him- 


ſelf for us, an Offering and @ Sacrifice to 
Cad: And the . the Epiſtle to the 


Cb. ix. 26. Hebrews, that He appeared in the end of the 


Vprld, to take away fin, by the Sacrifice of 
Hf 80 ber Sacrifice he certainly 


Was; and was gotbing more. intended by it 


than a Feng compliance with the fan- 
cies and inventions of men? No actual 
atonement? No merit in his ſufferings ? 
No imputation of righteouſneſs? — Io 
treat our Saviour ſufferings fo lightly, is 


Heb.x.29. to count the blood of the covenant wherewith 


we ure ſanttified an unhaly thing. But if 
the blood of Chriſt did really atone for our 
_ fins, and was defigned to do fo in the eternal 
decrees of Heaven; ic is certainly more 
VVV aa 


to mankind this one vallitly Sacrifice, in 
the fuliteſs of time to be offered for them, 


than that men ſhould ment and unver- 


fally fall into the practice of ſuch a rite, 
which has no foundation in nature, and yet 
by accident cotreſponded to the greateſt” and 
moſt myſterious event that ever happened. 
I therefore look upon this point as fuffi- 
ciently proved; that Sacrifices were in their 
original of Divine inſtitution; and in their 


uſe, to repreſent to man the forfeiture of 


life he had made ; to fignify God's merci- 
ful intention to accept a ſubſtitute; and to 
prefigure that availing ſubſtitute in the ful- 
neſs of time to be offered. Such dignity 
of inſtitution, ſuch weight in the deſign, 
was ſufficient to communicate it to the 
whole race of Aam, ind make it, as we 
find it was, the univerſal Religion of man- 
kind: Alf were under the ſame ſentence of 


death; all ſtood alikezheirs to the bleſſed 


hope of a Redeemer. . A rite by no means 
peculiar to the Jewiſh ſtate, but elder, and 
of more general import: Old as the father 
of mankind, and in which all his poſterity 
are alike concerned. But when they began 
to forget God, and loſt the memory of their 


relation to him; though the material cere- 


monious Worſhip remained, as handed 
-own from age to age, yet the reaſon of its 


D2 inſtitution 
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probable, that Sactifices wete originally in- Saar. I. 
ſtituted by God to prefigure and repreſent * 
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$s2x. I. inſtitution was in time and by degrees for. 


got: New objects of worſhip were intro- 
duced, new reaſons invented to account for 
the old ſervice, and make it agree with the 
new Gods they worſhipd: And on this 
' forge were beat out thoſe Gentile ſuggeſti- 
ons, which ſome great men have produced 
as Arguments to prove the human inven- 
tion of Sacrifices. From this enquiry into 
the Original and Uſe of Sacrifice in general, 
I paſs on to confider, as I propoſed, the 
Cuſtoms and Circumſtances obſervable in 
the Paſſover in particular. 


SERMON | 


SERMON II. 
The Jewiſh Paſſover confider'd. 


E X O D. Xi. 13, 14. 
And the blood ſhall be to you for a 


token upon the houſes where you are: 


And when I ſee the blood, I will 


paſs over you, and the plague ſhall 


not be upon you to deſtroy you, when 


I fmite the land of Aigypt. 


And this day ſball be unto you for 4 
memorial; and ye ur keep it a 


feaſt to the Lok throughout your 
generations: Ye ſhall keep it a 
| feaſt by an ordinance for ever. 


N order to give the beſt account I can of gzzu. II. 


21 


the Jewiſb Paſſover, I ſhall premiſe the Yo 


time and occaſion of its inſtitution. 
Man had fin'd through the malice of the 
ſerpent ; A Redeemer was promiſed to * 


22 


The 


Saru. II. che ſerpent's head ; ; through faith in which 


YN Redeemer Abel offered a more excellent Sx | 
Efifice than Cain: Aﬀerwards the whole 


world grew ſo corrupt, that God deter- 


Cen. vi. 13 minetl 70 dgleny tlem With the earth. 


Per 18. 


How then was the Redeemer to come? God 


fays, he would effabizſh his Covenant with 
Noah: The fame he' confirms again with 


—zvii. 3. Abraham, promiſing that In him fhould all 


the families of the earth be bleſſed. Here we 
ſee, that the benefit of the promiſe was for 
all mankind, though the honour of con- 


veying it was eonfihed to Abrabam and his 
ſeed; and becauſe: honouted with this con- | 


veyance, God farther promiſes to diſtin- 


with them from the world, and give them 


inheritande in the land of Canaan + Theſe 


ſeparate proniiſes were eſtabliſhed with 


Tac: And again with Faceb; who, in- 


vited into gt by. his Son Joſeph, dies 
there: 1 poſterity continued above 


two hundred years; and keeping themſelves 
diſtinct, (through faith in God's promiſes 
undoubtedly) neither blending in matriages, | 


nor joining in the idolatrous worſhip of 


Agypt, drew the jealous eyes of that go- 


vernment upon them; who ſeeing them a 
ſeparate people, and greatly encreaſed, 


looked upon them as forming a ſeparate 
Intereſt, . and ready to join an enemy; there- 
fore, to keep the preſent generation em- 


1 were 


Jewiſh Paſſover confider d. 


The Jewiſh Paffaver confeder'd. 23 
gere made bitter in brick and mortas,- ang dN. N 
| the fears from a ſucceeding racy prgvente i. 
|| by a decree from Pharuab, that the Hebrew 
nales ſhould be drawn'd: What numbers 
periſhed, . the ſacred hiſtorian tells us nor, 
wut the miracle by which he himſelf eſ- 
caped, may lead us to think, that the decree 
was too ſtrictly obſerved; and tho it certain 
ly met with ſome reſpite and interruption, 
yer, that future Pharoabs would have exe- 
cuted it rigorouſly upon any freſh jealouſy 
or diſturbance, is eaſy to imagi 


y to imagine. In this 


miſerable ſituation, what proſpect could 
thoſe bondſmen in Ægypt have, of poſſeſ- 
fing the good land of Cargan ? What 
hopes, that in their ſeed ( againſt which a 
| cruel decree was extant) ſhould all the fa- 
milies of the earth be bleſſed? Ar this 
hopeleſs juncture, God remember'd his Co- 
venant, and ſent his ſervant, their deliverer, 
Moſes to perform it. But, before he leads 
| them our of Agypfi, he inſtitutes the Paſſ- 
|| over, as an aſſurance and pledge that he 
} was a God which keepeth covenant. And 
| after having preſcribed the time and man- xx. ii. 24. 
ner of celebrating it, he ſubjoins the rea- — vi. 5. 
ſons; And the blood ſhall be to you for 4 
taken, &Kc. Whence it appears that che 


— was inſtituted for theſe three rea- 
1ons ; | | 


Fust, As a token, that God would be 
mindful of his Covenant by which he had 


engaged, 


24 The Jewiſh Paſſover confider d. 


Suu. IT. engaged, that the world ſhould be bleſſed 
wie in the ſeed of Abraham. 1 


SECONDLY, As a memorial of the great 
bleſſing then vouchſafed. 
Tn, As a fœderal rite, whereby, 
not only God exhibited tokens and pledges, 
on his part, of the double promiſes he had 
made them; but they alſo, on their part, 


| exhibited tokens and pledges of uncorrupt- | 


meſs in life and manners, as intereſted in the 
promiſe of a Redeemer; and of à4 ſpectal 


allegiance, as intereſted in the promiſe of 


the land of Canaan. 


FixsT, The Paſſover was inſtituted as 4 

token that God would be mindful of his 
- covenant, by which he had engaged, that 
the world ſhould be bleſſed in the ſeed of 
Abraham. This appears, 


1. From the original defign of Sacrifices 5 


to typify him who ſhould redeem mankind; 
to which, I believe, all kinds of Sacrifice 
had reſpect, though other reaſons might be 
ſuperinduced. gs cody were wholly 


for this purpoſe, to atone for Original Sin, 


plainly belonging to an economy more uni- 
verſal than the Jewiſb, becauſe they ad- 


mitted ſtrangers to offer them: Of the 


Treſpaſs and Sin-offerings there can be no 
diſpute, which were to atone for perſonal 


actual offences: And even the Peace-offer- 
ing, though they were Eucbariſtial, yet 
. referr d 


I SR SC LS 
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refer'd to this 
clean perſon offered theſe, he was 10 bear I N 
his iniquity, that is, continue unatoned ; nay, 18. 
That foul was to be cut off from his people, —vii. 20. 
which, as ſome of the Jeus interpret, 
means, that his ſoul and body ſhould periſh 7; pa- 
like a brute's; or, as others ſay, he ſhould << in 
de excluded from the happineſs of the otber 
world. And if the original. of Sacrifices 
was to typify Chriſt, and all the kinds of 
them bore ſome relation to his Sacrifice, 
we cannot but ſuppoſe that the Paſſover, 
rticularly inſtituted by God, and which 
be calls by way of eminence his Sacrifice, 
ſhould among other reaſons have reipect to 
this. This will appear, 
2. From the occaſion of its inſtitution, 
which was for a token that God had re- 
member d his covenant: And what was 
that covenant? Why, that In their ſeed Gen. xil. 3. 
ſhould all the families of the earth be bleſſed. 
The cruel decree of Pharoab and his Prin- 
ces, and the fatal obedience paid to it in 
deſtroying the Hebrew males, muſt at 
length have defeated God's intent, and 
_ cruſhed the promiſed ſeed ; God therefore 
in ceſtimony that his covenant ſhould ſtand, 
_ determines to execute a proportionable judg- 
ment againſt | the Gods, or rather as the Ex xii. 12. 
margin reads, againſt | the princes, and all 
_ tbe land of Aigypt, by deſtroying the firſt- 
born from the firſt-born of Pharagh, who 
5 6 ate 


expiation; for whatever un- Sax. II. 


* 
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26 The Jewiſh Paſſover conſider d. 

Sean. II. ſate upon the throne, to the firſl-born of the 

85 3 was in the dungeon : But the 

children of J1/rae/, the conveyers of the 

promiſed ſeed, were to continue unhurt. 

And that God would thus prepare a way 

to the accompliſhment of his promiſed 

mercy, the blood of the Paſſover ſprinkled 

upon their door-poſts, was a token and 
pledge. It appears, 1 

3. Becauſe the Paſſover was not only an 

euchariſtical, but alſo an expzatory Sacrifice: 

For at the firſt celebration of it the door- 


— xii. 7. poſts were to be ſprinkled with the blood 
of it; for the future, Gad ordains, that 


— xxxiv. they ſhould not offer the blood of His Sacrifice 
os with leaven, where the Paſſover is meant: 
And we learn in Hezetiab's Paſſover, that 
2Chr.xxx. the Prieſts ſprinkled the blood * and in Jo- 
16. Ffiab's, that the Levites killed the Paſſover, 
—xxxv. and the Prieſts ſprinkled the blood from their 
10% 1. bonds. And if it be aſked, To what pur- 
poſe did the blood in Sacrifice ſerve? The 


_ anſwer is given by God himſelf, The life of | 


Lev. xvii. tbe fleſb is in the blood, and I bave given it 
1}. 


for your fouls. And accordingly, the perſon 


who was clean, and yet neglected to offer 


Numb. ix. the Paſſover, was 10 bear bis fins. 


13. 4. And laſtly, To paſs by the paſſage from 


_ Ezra, quoted by Juſtin Martyr k, which, 
i genuine, would prove that the Jews os 


E Dialog. p. 292. Editio Thirlb. 1722. 


to you upon the altar, to make an atonement | 


them- 
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themſelves interpreted the Paſſover in this Sau. II. 
manner. I could produce large teſtimonies * 
to ſhew that the firſt Fathers of the church 
underſtood this rite as a type of Chriſt : 

Not that I need ſuch an argument, fince 
the Holy Ghoſt ſpeaking by St. Paul puts 
it out of diſpute, affirming that the deſign 

of that rite was fulfilled in the death of 
| Chriſt, Chrift our Paſſover is ſacrificed for 
us. A „ 

SECOND reaſon for the inſtitution of the 
Paſſover was to be a Memorial of the great 
bleſſing then vouchſafed, And tbis day ſhall 
be unto you for a Memorial 

That the Jews whom God was juſt then 
erecting into a ſtate, and claiming for his 
on peculiar people, might not forget this 
wenderful deliverance, which opened a 
way to the performing of his promiſes, and 
was as a kind of birth-day to the nation, 
he inſtitutes the Paſſover, with ſuch rites 
as might call to their remembrance annu- 
ally, the double mercy then vouchſafed to 
them: 1ſt, In redeeming the promiſed ſeed 
from death: And 2dly, In leading them 
forth from captivity, in order to poſſeſs 
the promiſed land. Both theſe reaſons are 
expreſſed; the firſt would be remembered 
by the very name of the Patiover, and was 
intended ſo to be, Ze ſtall 5 rue this thing Ex xi 24, 
for an ordinance to thee, and to thy ſons for 4, 27. 
ever, — and when your children fhail 2 
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Sex. II. 


. 


The Jewiſh Paſſover confider d. 
unto you, What mean you by this ſervice? 
that ye ſhall ſay, It is the Sacrifice of the 


Lord's Paſſover, who pass ED oveR the 


houſes of the children of Iſrael in Agypt, 
when be ſinote the Fgyptians and delivered 


our houſes. In memory of the latter, their 


journeying out of Ægypt towards Canaan, 


they were commanded to eat the Paſſover 
with their loins girded, their ſhoes on their 


feet, (not naked as when they trod the 


FW bd: 


clay) and their flaff in their hand, as ready | 


for their departure, So that a Memorial 
it was beyond diſpute: And if ſo, might 
not any man of Jrael, whenever he had a 
mind to praiſe God, and ſtir up the devour 
remembrance of theſe benefits within him, 


_ expreſs his religious gratitude, and offer his 


Deut. xvi. 
5, 6. 


Paſchal Lamb by himſelf? If it was inſti- 
tuted as a Memorial, muſt it not, as ſuch, 
be acceptable at all times, in all places, and 
from all perſons? No, for it was to be 
offered only on the 14th day of the iſt 
month, and even then between the two 
Evenings: And though in Agypt where 
they had no public place of worſhip, they 
were to eat it in houſes, yet afterwards, we 
read it was commanded, Thou ſbalt not ſa- 
crifice the Paſſover within any of thy gates 
which the Lord thy God grueth thee, but at 
the place which the Lord thy God chuſeth to 


Place his name there, there thou ſhalt ſacri- 


ice: And though before the ſeparation of 


2 the 
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the Levites, and appointment of the prieſt- Sz. IE. 

hood, each firſt- born as prieſt in his fami- 

ly, killed, and ſacrificed for his houſhold in 

Agypt, yet afterwards, whoever killed, 

whether People or Levites, yet. the Prieſts 2 Chron. 

ſprinkled the blood from their hands. Theſe xxx». 11. 

therefore were eſteemed parts of the inſtitu- 

tion, and none could worthily commemo- 

rate the Paſſover, without obſerving it in 

theſe particulars. But might it not have 

been ſafely urged, that whoever complied 

with the inſtitution, and gratefully a know- 

ledged the mercies then to be remembered, 

did worthily celebrate, and partake of the 

Paſſover? Was it not a Memorial? And 

what more could be required of any one, 

than to keep it according to the forms pre- 

ſcribed, with a thankful remembrance ? 

Why ſhould any be kept back from offering this Numb. ix. 

Offering to the Lord in bis appointed ſeaſon ? 7. 

There was a farther condition required, a 

fitneſs in the receiver; legal impurities were 

reaſons why thoſe who were polluted with 

them could nor offer, till they had cleanſed 

themſelves; whoever offered this Eucha-= 

riſtial Sacrifice (as well as the other Peace- Car- 

offerin s) in his uncleanneſs, that foul was Nun.ix.6. 

to be cut off, or puniſhed with diſeaſes, for _—_ 

ſo I take it, many of Ephraim and Manaſſeh, 2 Chron. 

Tjachar and Zebulun were puniſhed at He- . 

Zeliabs Paſſover ; but at the good King's 

interceſſion, tbe Lord hearkened to Hezekiah, 
: and 
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20 The Jewiſh Paſſover confider'd. 
Senn. I. and HEALED the So that a facrifi- 
dal Feaſt, which is profeſſedly for a Me- 


morial of bleſſings received, is not alwa 
worthily partaken of, by a thankful re- 


membrance only, of thoſe bleſſings; fo far 


from it, that unleſs there was a due pr 


ration before, diſeaſes and deſtruction fol- 


lowed after. 
And as the law held forth theſe types, 
the goſpel anſwers them with their anti- 
- _ Did they facrifice their Paſſover ? 
1Cor.v. 7. Chriſt our Paſſover is ſacrificed for us. Was 


cheirs to them for a Memorial ? we alfo 
Luke xxii. are to celebrate ours in remembrance of the 


19. Inſtitutor. Was that Sacrifice a feaſt to 


them peculiar, of which the ſtranger and 


the foreigner were not to eat? we alſo 


Heb. xiii. have an altar of which they have no right to 


10. eat, which ſerve the tabernacle. Were they 
o take care to be clean before they were 


meet partakers? we alſo are required to 
i Cor. xi. examine ourſehves, and ſo are to eat of that 


bread, and drink of that cup. Were the 


unworthy receivers among them threatened 


with death and diſeaſes? for the like cauſe. 
St. Paul tells the Corinthians, that many 
i. 30. were weak and fickly amongſt them, and 


many ſlept. Nor is it any wonder that the 
unworthy obſervers of the Paſſover ſhould 


be puniſhed, when we conſider that it was 


inſtituted 


Tun bl r, 


— — — — 5 
— 
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Tr1RDLY, As a fœderal rite, where 


on his part, of the double promiſes he had 


made them: But they alſo, on their part, 
exhibited tokens and pledges of uncorrupt- 


neſs in life and manners, as intereſted in the 
promiſe of a Redeemer ; and of @ ſpecial 
allegiance, as intereſted in the promiſe of 
the land of Canaan. Ye ſhall keep it a 
feaſt to the Lord throughout your genera- 
tions: Ye ſhall keep it a feaſt by an ordinance 
for ever. 5 
All Sacrifices whereof the offerers par- 
took, were looked upon in their natures 
as fœderal and covenanting rites !; for God 


did 


1 It was a general cuſtom to partake of the Sacrifices offered, 
in token of a covenant between God and the Sacrificer. Feaſting 
and entertaining always were, and are flill, hooked upon as 


pledges and tokens of friendſhip: And what feaſts are betwixt 


man and man, Sacrifices were betwixt God and man; where . 
the victim conſecrated became God's food, and man admitted to 


partake of it became God's gueſt. Thus Pf. I. 5. God calls to- 
gether thoſe to whom he had ſhewn mercy, (Or) under the 
character of ſuch as had made a covenant with him by Sacri- 
fice. And when the Iſraelites fell off from God, and joined 
themſelves to Baal-peor, they did it by eating the Sacrifices of 
the dead. P/ cvi. 28. So general cas this end of ſacrife- 
cing, that in the Hebrew language, words of banguetting are 
frequently ſubſtituted fir words of ſacrificing, Ezek. xvii. 6. 
He who hath not EAT EN upon the mountains, means one 
auß hath not ſacrificed to falſe Gods. And the meſſage ſent to 
Pharoah by God, 10 let his people go, that they might facri- 
fice to the Lord, Ex. iii. 18. ig delivered by Moſes, Ex. v. 1. 
Let my people go, that they may hold a Feasr unto me in 
the wilderneſs. 4 manner of expreſſion not unknown to the 
Romans, for in Virgil (En. 4. v. 206.) Iarbas expoſtulares 


with 


31 
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not only God exhibited tokens and pledges WW 
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ze The Jewiſh Paſſover confider d. 

did thereby entertain the Sacrificers as his 
gueſts at his own table: But God did ad- 
mit all perſons indiſcriminately to be parta- 
kers of it, thoſe only who were in covenant 
with him were allowed to eat of the Paff- 
over; no ſtranger, no ſojourner, no uncir- 


cumciſed perſon could eat of it; with theſe. 


his covenant was not made, therefore for 
thoſe his table was not ſpread. This cove- 
nant, as has been before obſerved, was 
double; a general and a peculiar mercy 
promiſed : The general mercy was, the ſeed 
in whom all the nations of the earth were 
to be blefled : The peculiar mercy was, 
that Abraham through his poſterity ſhould 
convey this blefling, and they as honoured 
with the conveyance, were to poſſeſs the 
land of Canaan, and be made a great na- 


with Jupiter, as if be was unwilling or unable to ſhew him 


that favour which he flood engaged for ; 
Jupiter omnipotens, cui nunc Mauruſia pictis 
Gens EPULATA toris Lenzum libat honorem, 


Aſpicis hac? ——- 


The ſame cuſtom afforded Homer an opportunity of deſeribing the = 


_ Gods as gone to a feaſt in Ethiopia, 

Zug rap in Nr er Epoomorts Alen g 

Xe N wire dur Oc: d d wat Trl; i709 lo. 
Prefane Authors refer the original of eating part of the Sacrifices 
| as far back as Prometheus, Hunc ſacriſicii morem a Prome- 
theo originem duxifle volunt, quo partem hoſtiz in ignem 
conjicere ſoliti ſunt, partem ad ſuum victum abuti. Salma- 


ſius. And if Prometheus was not Noah (as ſome ſuppoſe be 


«vas ) be was at lateſt Son of Japetus or Japhet, and ſo Grand- 


fon of Noah: And if Noah was the firſt who was indulged 


in the uſe of animal fiod, wwe cannot but wander that tradition 
{pould bring the Heathens fo near the truth, 


tion, 


> _— 


„„ 


„ 


— ¶ ³ͤduöe At 


de ſewiſh Paſſover confider d. 


tion. The Paſſover was a pledge of both SAN. II. 
WS 


theſe ; in the preſervation of the firſt-born, 


and their deliverance from Agypr. The 


conditions on the part of the 1/raehtes were, 
an uncorruptneſs of life and manners, as 
intereſted in the firſt promiſe, and a ſpecial 


allegiance, as intereſted in the ſecond. The 


token by which this latter was exhibited in 
the Paſſover, was the ſeal of Circumciſion, 
without which none were admitted to par- 
take of it; for if a ſtranger defired to cele- 
brate the Paſſover, he was firſt to be cir- 


cumciſed, and then be ſhall be as one born in Ex.xii.48. 


the land. But as the other bleſſing was 
more general, and belonged to a more an- 


tient covenant, I ſhould imagine that the 


pledge of engagements on man's part ſhould 
be borrowed from more antient uſe: And 


this I apprehend was the caſe of unleavened 
| bread. Though this indeed has been ſome- 
times repreſented as a rite peculiar to the 
' Paſſover, to repreſent the haſte with which 


they were delivered out of Rat, when 


the people took their dough before it was lea —xii. 34. 
vened, their kneading troughs being bound up 
in their cloaths upon their ſhoulders : But this 


appears to me to have been a miſtake, for 
the following reaſons; 
1. Becauſe the haſte and ſpeed of their 


deliverance was fignified by another part of 
the inſtitution, which was, their eating the — vii. rx. 
Paſſover in bajle, with their loins girded, 


F 5 their 


34 


" The Jewiſh Paſſover confider d. 


Serv. II. heir on on their feet, and their flaves in 


” their hands. 

2. Unleavened bread was not peculiar 
to the Paſſover, but appointed in other Sa- 
crifices alſo, where no remembrance of 
Egypt, or their deliverance from it is ſup- 
poſed: And it was a general rule, that no 


leaven was to be offered to God upon the 


altar; therefore ſomething elſe was fignified 


by ir, which was common to other Sacri- 


fices as well as the Paſſover. 
3. Unleavened bread was not only com. 
mon to the Paſſover, and other Few:/b Sa- 


crifices, but alſo with the Sacrifices of the 


old Heathen world n: A cuſtom probably 


| deſcended from the beginning of times. 


More 
Nevo. lib. 
3. c. 46. 


And though Mai monides ſuppoſes the uſe of 

it was preſcribed the Fews, in oppoſition | 
to the Zabii, who uſed cakes fermented 
with honey; yet I rather ſuppoſe, that God 
reftored the more primitive fimple method 


of unleavened cakes, which the delicacy 


and luxury of many, the Zabii in particu- 5 
lar, had corrupted. 


1 therefore apprehend, that it was offered : 


in token of ſimplicity, and uncorruptneſs of 
manners thereby repreſented, and as it were, 


pledged by the offerer, borrowed from pri- 


* Sane his verſibus, Cererem corruptam undis, & torrere 
parant, &c. Jus Pontificum latenter attingit ; Flamines ar- 


tem farinam fermentatam contingere non licebat. Servius ad 
Anu. I. v. 177. 3 


mitive 
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mitive cuſtom in the firſt ages, when we Szzu. II. 
may conceive that Zypes, figns, and bierogly- 

phicks were the chief language of mankind. 

This deſign of it, ſeems preſerved among 
the Gentiles" ; for Plutarch affigns this very 

reaſon, that leaven itſelf proceeds from cor- 
ruption, and corrupts the meal with which 
it is uſed. And agreeable to this, the word 
is by ſome derived from an Arabic origi- 
nal, ſignifying pure, unmixt, purged of all 
ferment, which the antients looked upon 
as a principle of corruption. But above all, 
the frequent alluding to this by our Saviour 

himſelf, juſtifies the interpretation: Such 

as, Beware of the leaven of the Phariſees, lat. xvi. 6 

and of the Sadducees, by which we know 

was meant their corrupt doctrines and hy- 

pocriſy. There are indeed two words uſed 

for Leaven p in the fame verſe, in this 
_ twelfth chapter of Exodus; the latter of 

which denotes the uncorruptneſs I have 

been mentioning, and which is fo often al- 

luded to in the New Teſtament; the for- 
mer has another ſignification, and implies 


n The uſe of meal amongſt them in their Sacrifices, mixt 
with another ſy mbol of uncorruptneſi, ſalt, was ſo univerſal 
that Pliny tells us, Nulla (facra) conficiuntur fine mola ſal- 
ea. Nat. Hitt. lib. 31. cap. 7. Aud Ovid points at the anti- 
quity of this cuſtom, 

Ante, Deos homini quod conciliare valebat, 
Far erat, & puri lucida mica falis. Faf.. lib. 3. 

© Pola Synopl. in Exod, xu. 84... 

? INU Radix eſt relinquere, reliquum eſſe. 

YAM Radix, acuit, acetoſus fuit, 


& any 
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Sex. II. any ſtale bread, or what had been in uſe 
before, thereby pledging a newneſs of life, 

and the putting away their old manners, 
1Cor.v.7. Purging out the old lea ven, as the Apoſtle 


expreſſes it, that ye may be a new lump. And 


both theſe ſorts of leaven he alludes to, 
when he applies the doctrine of the Fewiſb 
| Paſſover to that of the Chriſtian. For 
Vir. 5,8. Chrift our Paſſover is ſacrificed for us; there- 


fore let us keep the feaſt, not with the on 
LEAVEN, neither with the leaven of. malice 


and wickedneſs, but the UNLEAVENED bread 
of SINCERITY and TRUTH. But the more 
mag examination of theſe words muſt 
be deferr'd to another opportunity. 


SERMON 
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SERMON III. 
The Chriftian Paſſover conſider d. 


eee 


1 COR. v. -, 8. 

— Chrif our Paſſover is acrificed 

"- US. 

Therefore let us keep the FEAST, not 
with the old leaven, neither with 
the leaven of tk and wicked- 
neſs; but with the unleavened 


read of fincerity and truth. 


A S the Lord's Supper is allowed to re- Sea. III. 
late to the Paſchal Supper, I con- 
_ ceived that a previous knowledge of the 


Paſſover would be neceſſary to lead us to a 
true knowledge of that Chriſtian Sacra- 
ment which ſucceeds it. And having en- 
deavoured, in the former diſcourſe, to ex- 
plain that, we are the better prepared to 
to ſee the meaning of the Apoſtle s exhorta- 

3 tion 
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San. III. tion in the text, which is built on the 
non relation, that the one bore to the 


other: From which relation the following 
Doctrines are eaſily deducible. 


Finsr, That the death of Chriſt is to 
be remembered by us under the notion of 
a Sacrifice. 8 
SECONDLY, That the Lord's Supper in- 
ſtituted in memory of it, is alſo a Sacrifice, 
as much as any of the Jewiſb Sacrifices 
were.  - ip 
| TairpLy, That the Lord's Supper is 
farther a covenanting rite. From whence 
we may, 8 
_ FovurTnLy, Obſerve what preparation is 
neceſſary to fit us for worthily partaking of 


it. 


FIRST, The death of Chriſt is to be re- 
membered by us under the notion of a Sa- 

crifice. ein i 
1. Though the death of Chriſt bore no 
relation to the Paſſover in particular, yet 
as the original deſign of Sacrifices in ge- 
neral, was to prefigure the ſatisfaction of 
Chriſt's death, and the atonement of his 
blood, (as has been proved in the Firſt 
Diſcourſe) then the death of Chriſt muſt 
be locked upon as a Sacrifice in the ſtrict- 
eſt ſenſe; nay, in compariſon of which, 
all other Sacrifices were but as ſhadows » 
St the 
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the ſubſtance 4. This preference the au- Szx.- III. 
thor of the epiſtle to the Hebrews gives it 
when he fays, — 7? are come —= 70 the Heb. xii. 
| blood of ſprinkling, (meaning the ſacrificial + - 
dlcod of Chriſt) which ſpeaketh better things 

than that of Abel; 1. e. the blood whigh 

Abel ſprinkled in ſacrifice, could not ſpeak 

that peace to the conſcience, which the 
blood of Chriſt does, that being but a fi- 
gure and ſhadow of this real atonement. 

2. Though Sacrifices in general had not 

been divinely inſtituted to prefigure the 

death of Chriſt, yet as this is the antitype 

of the Paſſover, it muſt be conſidered as a 
Sacrifice. For that the Paſſover was a Sa- 
crifice is evident, and has been proved in 

the Second Diſcourſe: It is ſo called ex- 
| preſsly by God himſelf, It is the SACRIFICE Ex. xi 
of the Lord's Paſſover. The blood of the 

lamb was ſprinkled upon the door-poſts in 
the firſt celebration, and by the prieſts af- 
| terwards, which was undoubtedly a ſacrifi- 


27. 


4 Illud enim facrificium ſucceſſit omnibus Sacrificiis Veteris 
Teſtamenti, quæ immolabantur in umbra futuri. Auguſt. de 
Civitate Dei. lib. 17. c. 20. p. 484. For that Sacrifice came 
in the place of the Sacrifices of the Old Teſtament, all which 

_ were ſlain with reſpect to This. 
TzrT0 [70 ita] & TAB ,) dg iv Tei rd E. & iy 
| Tolg rdrelg recaurm $52, is Thy Ctizy Arg 6 Ox 167O- Pets, 
T1» dea αννέ , HE be, Tis 3% ice. 
_ Cbhry/oft. Tom. 8. p. 293. 

This blood waſhed away fins even in the types, and if it had 
ſuch efficacy in the types, if death did ſo much dread the ſhadow, 

tell me, ſhall it not much more be afraid of the ſubſtance ? 


cial 
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S's. III. cial rice, for we know, that the blood was 


given to be an Atonement for the ſoul; and 
Ter. xn. that the death of Chriſt poi — here- 


to, the Apoſtle directly affirms in the 
text, Chrift our Paſſover is ſacrificed for 


us r. 3 
= 3. In farther proof of this point, let us 
Heb.x.10. weigh the following texts; We are ſanctiſied 
through the orFERING of the body of Jeſus 
_ Chrift. —— Who gave himſelf for us an Or- 
| Eph. v. 2. FERING and 4 SACRIFICE fo Ged. Ha- 
Heb.ix.26 ving appeared once in the end of the world, to 

put away fin by the SACRIFICE of himfelf. 
— x. 12. — And after be had OFFERED one SACR 1- 
pick for fins, for ever ſat down at the right 
band of God. I know not any one fact, or 
doctrine in the whole Bible, that is deli- 


vered in more plain and expreſs terms than 


this is; to eſcape through them, by calling 


them high figurative expreſſions, is trifling 


with that Spirit which inſpired the writers 


Poſtquam Typicum Paſcha fuerat impletum, & agni 
carnes cum Apoſtolis comederat, aſſumit panem, qui confor- 
tat cor hominis, & ad verum Paſchæ trantgreditur ſacramen- 
= 23 Hiieron. Tom. . p. 62. 
= Afeer that the Typical Paſſover was finiſhed, and Chriſt had 
eat the fleſs of the lamb with his Dijciples, he takes bread, 
"which ſtrengthens man's heart, and proceeds to the TRUE Sa- 
crament of the Paſſover. | 
*Ev 7 [ war; ] x TUTixXQ) Tx 3% 70 TiN ridge, Kat TS 
TUTS 1 οεανετπτνπν . #92, ES Theed. P- 175 
In that night Chrift gave an accompliſhment ta the Typical 
Paſſover, and /hewed the Architype of that Type. 


of 


1 mn 
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of them f: But to prevent ſuch an attempt Sas: It. 
if poſſible, let us, in the ; W 
4h place, Conſider the nature of an ex- 
piatory Sacrifice, and examine, upon the 
deſtimony of the Apoſtles, whether Chriſt's 

death anſwered to it or not. 1. An expia- 

tory Sacrifice is in its nature a ſolemn fub- 
ſtitute, where the thing ſacrificed bears the 
| puniſhment due to the ſacrificer. Now it 
vas propheſied of Chriſt, that, He ſhould If. li. 5. 
be wounded for our tranſgreſſions, bruiſed for 
our iniquities; that the chaftiſement of our 
peace ſhould be upon him, and we healed thro 
bis ſtripes. Accordingly we are taught, 
that in due time Chrift died for the ungodly; Rom. v. 6. 
— The juſt for the unjuſt ; — While we 1Pet.iii.18 
were finners Chrift died for us; — Heated for Nom ud. 
al; — He laid down his life for us; — He ick ins 
ſuffered for us. But, 2. As the ſubſtitute et. i. 21. 


i At Tg] e T1; r, the r TH TperPiprras 1 d l, 
7 proc ng, 076 xob: xn iow 1 erle, ive we bys, 076 vdo 7³86 
ax 65 i aN Dohr, Kai 076 xaws Th Puoie; nwar aracn; 

is d xabapoues. Chry ſoſt. de Paſſione Chriſti. 

For this reaſon the Sacrifice was offered withaut the city, and 
"vithout the walls, to teach us, that the Sacrifice was uni ver ſal, 
that it was an Offering for the whale earth, and an expiation 

' for human nature in general. | 

© The Heathens had the ſame notion, for Herodotus in his 
Euterpe tells us, that the Egyptians had à cuſtom of laying 
an execration on the heads of their Sacrifices, in this manner, 
* That if any evil æuas impendent on the Sacrificers, or on whole 
Egypt, it might be converted on this head.” And the general 
cuſtom of expiating a city among the Gentiles, was, by devoting 

| one perſon for the reſt, and throwing his aſhes into the ſea, to 
cry out, you Twr{nua, yi rp. Be thou a luſtration for 


6 cannot 


42 


S. III. 
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cannot avail, unleſs the perſon to whom 
the debt or forfeiture is due, will accept of 
this vicarious payment“; God's appoint- 
ment was neceſſary in a Sacrifice v; | which 
is a farther argument for their Divine ori- 


ginal] and we find it was fo in fact under 


II. liui. 10. 


Rom. viii. 


32. 


the Levitical law. It was foretold of Chriſt 
by the Prophets, that God ſhould make bis 


foul an Offering for fin. Agreeable to which 
Joh. ii. 16. 


we learn, that God gave his only begotten 
Son, that they who believe fhould not periſh; 
— God ſpared not his own Son, but delivered 


him for us all; — God ſent his Son to be the 


1Joh.1v.10 


propitiation for our fins. But 3. That the 
concurrence of the debtor might not be 
wanting, theſe Sacrifices were required to 


be voluntary, and are therefore called Gifts 
and Offerings Here mankind was the 


debtor; and we are informed, that Chriſt 


the Son of Man, and great Repreſentative 


Hence the Heathens avere very careful that the Victims were 
perfect; and the Prieſts prayed that the Sacrifice might be ac- 
ceptable : Hence the Porcus eximius, Bos egregius, Ovis lecta. 
And Plautus introduces a complaining witary, 
Sex immolavi agnos, nec potui tamen 
Propitiam venerem facere uti eſſe mihi _ 
Quoniam litare nequeo.  Paenulus Act. 2. 
* The Gentiles had appropriate Sacrifices and Victims for 
th eir reſpeetive Deities; and ſheep cvere recloned the hoſtiæ 
—— not for their bigneſs, but their acceptableneſs to their 
Notatum ex alienã hoftia Deos non placari. 
| Plinius, Nat. Hiſt. 


2 Tu munera ſupplex tende. Hirg 


Impius ne audeto placare donis iram Deorum. Cicer. 


of 
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of our nature, gave himſelf for our fins, ar- S** UI. 
witbout ſpot to God; —— and gave himſelf Heb ix 4 
a ranſom for all y. 4. The mediation of * T 
one comparatively innocent was alſo re- 
quired to intercede and render the Sacrifice 
accepted; the Prieſts * therefore were to 
make the Atonement ; but that Atonement 
was limited and partial, becauſe the law 


Our Saviour did not only offer <willingly, but was alſo him- 
felf the willing Vifim, which wwas a conſiderable article in the 
Gentile religion; thus the Sacrifices were led with a looſe rope, 
left by being dragg d they ſhould ſeem to diſcover an unwillingneſs: A 
farther trial was made by drawing a knife from its forehead to 
the tail, at which if the victim ſtruggled, it was rejected: 
Nay, a bare non-reſiſtance was not ſufficient, it was, as # 
were, to give its conſent, by a nod, ia www, annuere, and 10 
this end, they poured water into its ear, and ſometimes barley : 
And if by any chance the beaſt eſcaped the ſtroke, leaped up after 
it, bellowed, did not fall prone upon the ground, after the fall 
| kicked, and ſiamped, was reftleſs as though it expired with 
| pain and difficulty, did not bleed freely, and was a long time in 
dying, it was thought unacceptable to the Gods. 
. Potter Gr Antiq. b. 2. ch. 4. 
2 It cuas required that whoſoever was admitted to the office 
of Pricſihood, ould be found and perfect in all his members; 
nr ought they to be perfect in body only, but upright in mind, no- 
thing oug ht to approach the Gods but what is pure and uncorrupt ; 
therefore the Prieſts lived temperately and chaſily, abſtaining 
even from thoſe pleaſures which were allowable to other men. 
They were ſo rigid in obſerving this cuſtom at ſome of their fi- 
lemnities, that the Prieſis and Prieſteſſes were forced to take an 
oath, that they wwere duly purifed. Ibid. Nay, Pato requires 
not only à perional but alſo an hereditary inrocence. for ſpeaking 
of the election of Prieſts he tells us, that they muj7 rot only them- 
ſelwes be free from murder, and other crimes æchich offend the 
_ God's, but their parents tao muſt have led ther lives in the like 
unblameable manner. | „„ | | 
Vid. Plat. de Legib lib. 6. p. 759. edit. Steven. 


Þ made 


* 
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Sex. HI. made men Higb - prieſts who had infirmity, 
| —_— and who therefore needed daily pu. ar Sacri- 
28, 27. fice, firſt for their own fins, and then for 
the people: But to make a full Atonement 
7:r.:6. for humankind, ſuch an High-prieſt became 
us, who is holy, blameleſs, undefiled, ſeparate 
from ſinners. The ſame author proceeds 
viii. 6, to tell us, that we have ſuch an High-prieſt, . 
10, 14- qoho obtained a more excellent miniſtry, by 
how much be is the Mediator of a better co- 
venant, who by one Offering hath perfefted | 
for ever them that are ſantiified. 5. The c 
debt or forfeiture it ſelf which the ſubſti- 2 
tute was to pay, was its life; and as the 1 
life of all fleſh is in the blood, God gave 0 
the blood upon the altar to make an Aton 
Hab. ix 22 ment for the ſouls of men a; Therefore with- { 
= 
( 
| 


mA AO a wt. oo. vzcqa.n.» 


out BLOOD there is no remiſſion. Hence we 
1John i.7. are taught, that the BLooD of Feſus Chriſt _ 
Rev. i. 5. cleanſeth us from all fin; —— that he waſhed | 
Heb.ix.12 4s from our fins in his own BLOOD; — that 


not by the blood of goats arid of calves, but | 

by his wn BLooD be entered into the holy | 

Eph. i. 7. place; — that we have redemption by bis | 
B BLooD; — and in the inſtitution of the | 
Mat.xxvi, Lord's Supper, he calls the wine, His BLoon . 


28. of the New Teftament which is ſhed for na- | 


* The Heathens believed life was for life, 
Hanc animam vobis pro meliore damus. Ovid. Faſt. | 
And that thelife was in the blood, wherefore the expreſſion of San- | 
guine quærendi reditus, in varied 79, animaque litandum. 1 OT 
wg; | . | 


y. 
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ny. Laſtly, The happy effect and conſe- Sz2. HI. 
quence of this was the diſcharge and ac. "Vo 
quittal of the debtor, namely the juſtifica- 
tion of the ſinner >. Thus He was made 2Cor.v.21 
fin for us, who knew no fin, that we might 

be made the righteouſneſs of God in him, 

Every unprejudiced reader muſt be fatisfied 

with ſuch plain texts; agreeable to which 

our church exhorts to partake of the 
| Lord's Supper, © in remembrance of the 
e Sacrifice of the death of Chriſt, who 
* made thereby his one Oblation of himſelf 
* once offered, a full, perfect, and ſufficient 
| * Sacrifice, Oblation, and Satigfaction for 
e the fins of the whole world.” But, this 
point ſecured, it may be objected, that 

ſince the Lord's Supper was inſtituted in re- 

meinbrance of the Sacrifice of Chriſt, it 
cannot be itſelf a Sacrifice, only a Memo- 
| rial. This leads me to ſhew 

 SEconDLY, That the Lord's Supper inſti- 
tuted in memory of Chriſt's death, was it- 
ſelf a Sacrifice © as much as any of the 
TFew!ſh Sacrifices were. 
I. It is no argument againſt it to ſay it 
is a Memorial, and therefore no Sacrifice : 


_ _ 
K — — 


| Þ Tacitus points at this opinion among the Heathens in his 
1/} book, when he ſays, Gaudebat cædibus miles, tanquam 
emet abſolveret. | | 
© Manducare panem, eſt in Novo Teſtamento Sacrificium 
Chriſtianorum. Auguſt. de Civitate Dei. lib. 17. c. 5. p. 466. 
To eat bread is the Chriſtian Sacrifice in the New Teftament. 


Far 
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Sta. III. For amongſt the Jews, we find that the 
A goſt conſecrated part of the Sacrifice is 
called a Memorial; I mean that part of the 
Meat · offering which was burnt upon the 
altar, as God's appropriate ſhare ; The prieſt 
Lev. ii. 9. ſhall take from the Meat-offering a MRMo- 

RIAL fhereof, and ſhall burn it upon the al- 
tar: It is an Offering made by fire of a ſweet 

ſevour unto the Lord. So that the part called 
the Memorial was the very Offering made by 

fire, for the reſt was not burnt. This ob- 

jection rather helps us; for it proves at leaſt, 
that the Lord's Supper is nevertheleſs a Sa- 

crifice for being a Memorial 4. us 
2. The Paſſover itſelf was appointed, 

amongſt other reaſons, as a Memorial; 
and yet it is expreſsly called, The Sacrifice 
Ex. xii. 25. of the Lord's Paſſover: The rite therefore 

which ſucceeds in the place of that, and 
is, like that, appointed for a Memorial, is, | 

like that, to be confidered as a Sacrifice 
alſo e. Te. 


And thus the primitive Chriſtians believed and taught ; 
Chriſtiani peracti ejuſdem Sacrificii Memoriam celebrant ſa- 
croſanctà Oblatione, & Participatione Corporis & Sanguinis 
Chriſti. Here ave find St. Auguſtine, tom. 8. p. 350. tells us 
that the Chriftians celebrated this Memorial by an Oz a- 
TION, as well as by à participation of the body and blond of 
Chriſt. | 
_ © Gaudentius Brixienſis, in a paſſage too long to tranſcribe, 
Tratt. de Exod. 2. p. 806. calls the legal Paſſover a ſhadow 
and figure of the true Lamb, which among Chriſtians is flain in 
ſacrifice in the myſiery of bread and wine. : 


3. 1 
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3. I contend for its being a Sacrifice as 542. AI. 
much, and no more than the Jewiſh S8 a-. 
crifices were, becauſe the death of Chriſt 
was the one, only, real Sacrifice, 'which 
could be offeted but in one inſtant of time: 
And yet as the benefits thereby procured 
was the greateſt comfort, and only ſupport 
to a burthened conſcience, it was therefore 
neceſſary to be often preſent to the mind in 
all ages of the world. For this reaſon 
types were inſtituted to prefigure the Sacri- 
fice of Chriſt before he ſuffered; and for 
the ſame reaſon a Memorial inſtituted to 
commemorate it after he ſuffered f: Both 
of them appointed for the ſame purpoſe, to 
repreſent the death of Chriſt: They are 
equally Memorials, and equally Sacrifices, 
differing from one another, only as the 
morning and evening ſhadow. 5 
| 4. St. Paul underſtood the Lord's Supper 
as a Sacrifice, as appears 1n this epiſtle from 
whence the text is taken: He exhorts the Chap. x! 
Corinthians who communicated at it, not 
to eat of the meats ſacrificed to idols, for, 
ſays he, You cannot be partakers of the 


f Hujus Sacrificii Caro & Sanguis ante adventum Chriſti per 
victimas ſimilitudinum promittebatur, in paſſione Chriſti per 
ipſam veritatem reddebatur, poſt aſcenſum Chriſti per Sacra- 
mentum Memoriæ celebratur. Auguſt. tom. 8. p. 348. 


The fleſh and blond of this Sacrifice was promiſed before Chrif 
came, by prefigurativve viclims; was really and indeed exhibited 
in his paſſion 3 and after his aſcenſion, is celebrated in the Sa- 
crament of Remembrance. = | 
Lord's 
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Sun. III. Lord's Table and the Table of Devils. So 
GL that Table 


fignifies the ſame thing in both 
laces, only appointed for different ſervices 
t the table of devils means the altar, 
and the meat upon it the Sacrifices offered 
— for he argues, Are not they which 
of the Sacrific akers of the altar ? 
But 915 things — the Sa þ ſacrifice, 
they rife to devils and not to God: 
Whence he concludes, that to partake of 
their Sacrifices and Altars, was to partake 
of the table of devils; and as the Table of 


the Lord is oppoſed to theſe, it muſt. be 


oppoſed under the notion of an altar, and 
the cup of blefling, and bread partook of 


there, under the notion of a Sacrifice * 


This paſſage leads me to ſhew, 

Try. Thar the Luds Supper is fur- 
ther a covenanting rite. And this appears 
becauſe it is a feaſt upon a Sacrifice, and 
all ſuch feaſts were covenanting rites. For 


the cuſtom of making covenants by eating 
and drinking together, was very antient 


and univerſal ; and ſo far continues even to 


5 Nonneſolennior erit ſtatio tua, ſi & ad Aram Dei ſtete- 
ris? accepto corpore Domini & reſervato, utrumque falvum 
eſt, & participatio Sacrificii, & executio officii. Tertull. de 
Oratione. Vill aut thy faſt be the more folemn if thou Halt 
* 1 at God's altar? where thou mayeſt receive the Lord's 

% Bady, and reſerve it to be eaten at home; and thus _ 
Hall be ſakved : Thou mayeft partake of the Sacrifice, and 


« ewithal go on in the performance of thy devotions.” The Lord's = 
Supper has been called a Sacrifice, and the Lerd s Table an Altar, 


in every * of Chriſtianty. 
2 this 


roc mae 8 


— 


— — 


l 3 or re 


— * 


this day among ourſelves, as that feaſting 
and entettaining are underſtood as overtures 
and tokens of friendſhip. Whence David 


ſhould be apt to do the ſame, Yea mine own 


familiar friend whom I truſted, which did Pf ali 9. 


eat of my bread, hath lift up bis heel againſt 
me. Whence | | | 

1. Sacrifices, as religious feaſts, were in 
teſtimony of friendſhip berwixt the Deity 


and the Sacrificer >, who had each their | 


reſpective portions. Hence Homer intro- 
duces Chryſes invoking the aid of Apollo to 
eſpouſe and vindicate his cauſe, in this con- 
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Ss K. III. 


A 


— and we in like circumſtances 


fidence, that he had offered him bulls and 
goats in facrificei. And St. Paul, though 
he blames the Gentiles for the object of their 


n St. Auguſtine defines a Sacrifice is be, Quod Deo nuncu- 
us, reddimus & dedicamus, hoc fine, ut ſanQa ſocietate 
ph adhæreamus; That which aue devote, dedicate, and render 
unto God, for this end, that wwe may have an holy faciety and 


fellowſhip with him. See Bede, B. 2. c. 7. p. 370. Agree- © 


able to thir the Lord's Supper is often called Dunas, which 
mean, rn Tg Xag, axe 719 Tpo; Otoy omayiyny 3} net, 


not a calling of the people together, bat an union and communion 
with God. Vid. Suicer. Theſ. ad verbum oJvatss. And the 


account which Pliny gives Trajan ufor the information of Chri- 
fttans, is very expreſs to this purpoſe; that they met to worſhip 
Chriſt as God, and engage themſelves by oath (ſeque ſacramento 
obſtringere) ot to fteal, plunder, commit adultery, &c. —— 
I think there can be no queſtion 
is the Excharif, -_ .. Plin. L. 10. . 97. 
3 Zpoirded, i wort Tos xapie] ir} wor deb, 
H is M Tori res vrt, Tom wi ns 
Tuiger, Id. Son rid fee ni iht. 
| 8 Iliad, I, V. 38. 


Ss —— — 


but that this engagement relates 


H worſhip, 


— — — — 
K — 
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Ser. III. 


= 
N * . 
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worſhip, yet allows of that article of their 
creed, that Sacrifices were pledges of an al- 


1Cor.x.20 liance between them: The tbings which the 


Gentiles ſacrifice, they ſacrifice to devils and 
not to Gad: And I would not that ye ſhould 
have fellewſhip or communion. with devils, 

2. In the Few!/b economy they were al- 
ways accounted as ſuch : Thus to paſs over 


the covenant God made with Abraham, 


| where the pledge or outward and viſible 


Mark 1x. 
49 - 

See Mede. 
2-0-5; 


ſign was a Sacrifice: Alſo the covenant 
berwixt God .and his people, where the 
blood of the Burnt-offerings and Peace-offer, 
ings is called the blood of the covEN ANT; 


not inſiſting upon theſe as particular caſes: 4 
Vet in general, the ſalt which was uſed at 


all Sacrifices, for every Sacrifice is ſeaſoned. 
with ſalt, is called the ſalt of the covE- 
NANT. — A plain proof that every Sacri- 

fice was efteemed a covenant. 


3. As Sacrifices in general, ſo the Paſſ⸗- 


over in particular, was a covenanting rite, 


by which the Lord engaged to be their 


God; a pledge and earneſt of which was 


exhibited in the Paſſover, in the preſerva- 
tion of their firſt-born, and their deli- 
verance from Egyptian bondage: While 
the Iſraelites engaged on their parts to be 

God's people, to obſerve and obey him; 


and in pledge of their fincerity and uncor- 


ruptneſs in his ſervice, they offered unlea- 


vened bread. No perſon was permitted to 


partake 


The Chriftian Paſſover ronfiderd. 5 
partake of this Sacrifice, and thereby renew Sex. II. 
their covenant, who had not before entered wth us 
into covenant by the rite of Circumciſion. 
Wherefore the Lord's Supper ſucceeding in 
the place of the Paſſover, and being itſelf 
a Sacrifice, ought to be looked upon (not 
as the making a new and freſh covenant 
with God) bur as repeating and confirm- 

ing one already made, namely that at our 
|- Baptiſm*: And accordingly the cup is called Lake xxii. 
by our Saviour, the new COVENANT in bis 20. 
blood. This leads me to conſider, 
 FovurTHLyY and laſtly, What preparation 
is neceffary to make us worthy partakers of 
the Lord's Supper |. 4 5 
If we are to commemorate our Saviour's 
death under the notion of a Sacrifice, a 
bare curſory calling to mind, that Chriſt 
Feſus died in teſtimony of the truth of his 
doctt ine, is not ſufficient, for that is not 
the peculiar merit of his death; but we 


onde a . raN- E No perfor communicates 
| auh has mt been baptized. TheopbylaR. in cap. 14 Matth. 
3 The Jame is affirmed in the following faſſage from Juſtin 


I H en avry xanira Twp nub ad Ie l, 35 899} TAN 

Hera id dg, 2 79 rieten. hand; tia Te e ws 

id, x) AeUTRfrircy To ITY S 10g & fuhr tig dνά]α,ꝗü- A- 

Tfev, x) d reg god li os 6 fig Tapidwxw. Apolog.1. p. 96. Edit. 
Thirld. This food is called by us the Euchariſt, of which it is 
| nat laæuful for any one to partake, but to him who believes the 

doctrines cue deliver to be true, and has been waſhed in the la- 

ver for the remiſſion of fins and a new birth, and cunducts his 

bfe according to the commands of Chriſt. | 


V 
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Su. II. uſt remember it as a Sacrifice, as dying 


for us, in our ſteads. This calls upon us 
to reflect on the occafion for ſuch a Sacri- 
fice, which was, to fatisfy for our fins; as 
_ alſo on the fatal deſervings of fin, which 
we here learn is death; This will naturally 
inſpire us with an undiſſembled love forChriſt, 
and with a juſt fear and abhorrence of ſin. 
It calls upon us farther to reflect on 
the value of the Sacrifice, which roſe from 
the dignity of the perſon, who, had he 
been mere man, could not have made an 


atonement, but muſt himſelf have ſtood in 


need of one; but, as God, by vouchſafing 
to aſſume human nature, he who onl 

could, preſerved it from fin, and thereby 
rendered it an availing Sacrifice: This muſt 


excite vs to reverence and adore him, who : 
Phil. il 6, 7 being in the form of God, took upon bim the 


| form of a ſervant, and was made in the like- 


neſs of man. — Ir calls upon us farther to 
reflect on the terms and conditions which 


made this Sacrifice effeftual; Faich in him 
who made it, and a forſaking of thoſe fins 
for the future which were the occaſion of 


it; terms and conditions which we engaged 


for in baptiſm, and now ſolemnly acknow- 


ledge and repeat again. The Infidel cannot 


receive worthily, for he believes not the 
Sacrifice, which he pretends to comme- 


morate, wherefore the condition of the 


Sacrifice requiring faith, excludes him from 


T 0 
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the benefits of it ua. The habitual unre- Sun. Hl. 
I iner cannot receive worthily, for WS 
commemorates a Sacrifice which bears 
no relation to him as fuch ; he brings not 
with him that condition which entitles 
him to the merit and ſatisfaction of it; the 
bread and wine, thoſe pledges of Chriſt's 
love to returning ſinners, are equally 
pledges of God's unſatisfied juſtice towards 
the impenitent and obdurate, and who 
may therefore be ſaid to eat and drink 1 Cor. xi. 
their own damnation”. Hence we are en- 
joined by St. Paul, to examine or make proof 
of ourſelves, before we eat of that bread, and Vir. 28. 
drink of that cup. And ſure it is highly 


3 Myxirs air, re — males 
N Figs det T5 aiwcale- T2 xh, *% Tg (axle avis, %5 4 
rſe a ο Men are not 12 blood of goats and 
of ſheep, but by faith 3 the blood of Chriſt, 3 | 
 ewho died for this 


Juſtin Martyr, Dial. p. 160, Edit. 
Thirlb. 9 St. bene ing of this Sacrament, in- 
wites io partake of it, A credat, incorporetur, viviſi- 
cetur. Let him approach, BELIEvR, be paar cy and 
tive for ever. Epiſt. 59. ad Paulinum. 
> o v as vin role g ood®-, 30. vonania, x4 pups 
aqui Tg a TapmalE- zh, AA aaradles, 9 10 N- 
ec, 9 T(pyiass TpoeJy xn. Ns reli & preprwaos ægorira- | 
V 5 A, pndis |} patpTWAoG, zn Tpo Taper $puayToY | 
ar, 755 tic rp i, AN pwnd lb & peep WA% rperlra 
Speaking of s who received, This is not a c to the 
Lords 7200 and a communion, though wwe ſhould a thouſand 
times handle the facred body, but condemnation and addition of 
puniſoment ; Therefore let no ſinner approach: I would not ſay 
727 n „ 
m , but rather let no one approach who continues a 


Chryſaſt. Tom. 5. p. 159. 


reaſonable 
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S:z. III. reaſonable from the nature of the thing, 
that we ſhould examine and ſee whether 


we are within reach of that merciful dif- 
penſation; that we fo DISCERN the Lord's 
Body, as to know whether it was given for 
us or not; whether by faith and repentance 
we are entitled to the benefits of his ſuffer- 


ings, or by infidelity and impenirence are 


to be ranked among his murderers. If 
none in their uncleanneſs were admitted to 
the Paſſover, (and legal uncleanneſs was 
prohibited, in teſtimony of that purity with 
which we ſhould approach God) certainly 
the Chriſtian Paſſover, which is the ſub- 
| ſtance of thoſe ſhadows, requires a real 
purity of mind and manners; eſpecially if 
newneſs of life, and uncorruptneſs of mo- 
rals, were. pledged under the ſymbols of 
new and. unleavened bread, we ought, as 
the Apoſtle adviſes, to keep the 7 neither 
with the old leaven, neither with the leaven 
malice and wickedneſs, but wwith the unleavened 
bread of fincerity and truth. And if the 
incontinent was to be rejected, when they 
met together to eat the Lord's Supper, by 
the public cenſures and diſcipline of the 


®* [lay vn atppa xeJapirY; Big, x; Con Kana; TOM a fy 
AY Wen. Chry/oft. Tom. 5. p. 619. 5 
The unleavened bread with us, is parity of life, and à cun- 
Vier, ſatian free from all wickedneſs. , 

To the fame purpoſe Juſtin Martyr, Dial. p. 164. Edie. 
Thirlb. Toles Jap ic 76 o 7av av wan, iv un Tas 


church, 


ra Ra Th; xx GY pon; i Apr s. 
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church, how much more ought every one Sax. II. 


in private to judge bimſelf before he 3 
to that table, that be be not jndged of the 1 Cor. xi. 
Tord, and purge out the old leaven from 
his heart, that he may be a new lump, un- 
teavened and uncorrupt, an offering wor- 
thy Heaven. I ſpeak not to intimidate and 
diſcourage, for it is not every defect in 
faith or practice that diſqualifies and inca- 
pacitates us from receiving the Sacrament, 
for then would it be a feaſt without a 
gueſt. But when we fo far err in Faith, 
as to deny the expediency of Chriſt's death, 
and the rs of its atonement, we then 
deny it to be a Sacrifice, and ſubvert the 
whole Chriſtian ceconomy ; we are then 
unworthy partakers of the body and blood 
of Chriſt: — And if we ſo far err in 
| pradtice, as to hug a favourite ſin, to which 
wee are inclined” by complexion, intereft, or 
converſation, ſo as not to endeayour againſt | 
ir, perſuade ourſelves that God will indulge 
[us in it, and as it were compound with 
us for it, then we commemorate the blood 
of Chriſt, not as ſhed in Sacrifice for us, 
bur as ſealing our own condemnation p. For 


Pp Qui accipit myſierium unitatis, & non bens vinculum 
1 non myſterium accipit pro ſe, ſed teſtimonium contra 
e Auguſt. in Sermone de Sacram. * 

Who receives the Sacrament of unity, and keeps not the bond 
of peace, recetves not a * io his comPart,,. but 4 _ 
mony againſi himſelf, 


m 


56 
San. III. 


5 : 
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in commemorating the death of Chriſt as 
paying our forfeiture, we commemorate a 
moſt remarkable inſtance of God's ſeverity 
againſt fin. Woe! therefore to us if we 


are found under the burthen of it! and we 


Heb.x.26. 


know we are ſo, as long as we continue 
impenitent, and in a determined habit of 
fin, We can plead no excuſe of Ignorance, 


;. for in this ſbewing forth the Lord's death, 


we make ourſelves witneſſes of his exact 
unremitting juſtice, and know that there 
remaineth no more Sacrifice for fin: We 
more ſolemnly affront the tribunal of God, 
and fign the ſentence againſt our own ſouls, 
And if the unworthy partakers of the Pafſ- 
over were afflicted with diſeaſes, as we have 
reaſon to believe from Hezekiab's hiſtory ; 


| nay, if death was inflicted on ſuch as pre- 


ſumed to partake in their uncleanneſs, have 


we not juſt grounds to fear correſponding 
puniſhments in the antitype? Nay, are we 


1 Cor. xi. 
= --- 


not expreſly informed that for this cauſe 


many were weak and fickly among the Corin- 
thians, and many flept ?. If then the dan- 


ger be ſo grear, ſome may urge, is it not 


more prudent to avoid God's table? 


A good man would bluſh to fay this; for 
he eſteems it his greateſt honour, privi- 
lege, and happineſs, that he can be thus 
admitted to feaſt with God. And where 
would the ſinner fly ? — from danger? 
— impoſſible! —— The man who had op- 

portunity, 
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rtunity, and yet neglected to keep the 822 11. 


aſſover, was to be cut off from his 
le: And our Saviout's command, Do bis, 
A abſolute and unconditional a. A ſtate of 
ſin is inconſiſtent with Chriſtianity: If we 
will continue ſinners, and forbear commu- 
nicating, left it ſhould prove a curb and 
reſtraint to vice, 
pace | Farewel the hopes of glory! © Bur 
* if with a true penitent heart, and lively 


„ faith, we receive that holy Sacrament, 


« then we ſpiritually eat the fleſh of Chriſt 
©& and drink his blood, then we dwell in 
« Chriſt, and Chriſt in us, we are one 
«© with Chriſt, and Chriſt with us” But 
the benefits of worthy receiving will be 
confidered more at large in the next Diſ- 
courſe, and the loſs of thoſe benefits will 
plainly diſcover the folly and danger of neg- 
lecting this Divine appointment. 


1 Quotidie accedendum efle ; quotidis enim meminiſſe 
oportere mortis Chriſti, & homines N peccare. 

Ambrof. Li b. 5. de Sacram. c. 4. 
We ought daily to approach ( the allar J: For it is our duty 


. - UMaily ta remember the death 'Y Chriſt, and becauſe we daily — 


into fox. 


I SERMON 


— 


farewel the means of 
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SERMON IV. 

The Advantage of worthy receiving. 

_ 2050509029900000000909900 
JOHN vi. 57. 


TI am the living bread, which came 
down from heaven: If any man 
eat of this bread he ſhall live for 
ever: And the bread that I will 
give, is my fleſh, which I will 
give for the life of the world. 


Sex. IV. HEN our Saviour firſt delivered the 


the ſimplicity of his hearers made them 
miſtake his meaning: They groſly under- 

ſtood him according to the letter, wonder- 
Johnvi.5z ing, How can this man give us his fleſh to 
tat? and ſhocked at the ſavageneſs of the 
Ver. 66. thought, many of them went back, and 
walked no more with him. 


The 


' diſcourſe of which the text is a part, 
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The church of Nome has been as groſs in Sex. IV. 
her interpretation of theſe words, though 
leſs delicate and humane in her practice: 

They believe, that Chriſt here deſigned, that 

his diſciples ſhould eat his real fleſh; they 

believe, that the bread and wine in the Sa- 
crament of the Lord's Supper is changed 
into the very natural body and blood of 

Chriſt ; they believe, that his natural body 

and blood, though diſtributed weekly in 

| above ten thouſand places at once through 
the ſpace of ſeventeen hundred years, con- 
tinues nevertheleſs entire and undiſplaced in 

| heaven; and when in ſpite of reaſon and their 

ſenſes they have believed thus much, in 
| ſhite of nature and humanity they eat and 
drink what they pretend verily to believe 
the real fleſh and blood of Chriſt. — What 
pains ſome men take to prove themſelves 

| monſters! —— The church of England 

needs no apology for going back, and walk- 

ing no longer with men of ſo abſurd and 
ſavage a faith. FP 

But an Advocate for the firſt hearers may 
ſay, the words in the context are ſo very ex- 

' preſs as to be incapable of any other mean- 

ing; and therefore it was right to reject the 
authority of a man, who taught ſo contra- 
ry to nature. The Romanifts on the ſame 
grounds may plead, his Divine authority 
being admitted, it is their duty to comply 
with ſo poſitive a command. Let us pro- 
"NY 1 duce 


Sts ol — — — T — 2 — 8 — 


3 IV. 


Joh. vi. 27: 


Per. 34- 


The Advantage of worthy reetiving. 
duce the words, and then examine their 


pleas. 
Chriſt's miracle in feedi ng the five thou- 


the ' multitude after him, who diſcoyered 


good inclinations to become his diſciples, 


in ho 


eagerly deſire, that be would give them that 


| bread evermore: But how furprized were | 
8. they to hear him fay, I am that bread of 
ſhall 

live by me; and more fully ſtill, The bread 


life; and again, He that eateth ME, 


that I will give is My FLESH ; and again, 
Whoſo eateth My FLESH, and drinketh My 
BLOOD hath eternal life. Words cannot be 
made to ſpeak plainer; where then was the 
fault in being ſhocked at fo ſtrange a diſ- 


courſe, and leaving the author of a reli- 


gion who inſiſted upon ſo unnatural an 


action? 

It is no wonder that thoſe who followed 
him only to eat and drink were diſguſted at 
what he propoſed; as their religion lay in 
their appetites, their faith was too ſqueam- 


ich to digeſt a faying, at which their ſto- 
machs turned. But certainly thoſe who 


had ſeen his miracles, had been convinced 
1 that 


ſand had given great ſatisfaction, and drew 


pes of living thys upon. free-coſt. 

Our Saviour knew the motive, and reproves 

them for it; exhorting them not to take 

ſuch pains after that meat that periſbes, but 

for that which endureth to everlaſting life. 
| That pleaſed them ſtill better, and made them 
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that be was of a truth that Prophet that Sn. IV. 
come into the world, and upon chat cv. 
"conviction, were going to take bim by force, Ver. 15. 
and make him a king, ſhould have prevailed 
upon themſelves to ſuſpend their judgment, 
and wait for the event, to ſee how he would 
explain and fulfil his words: it had been 
time enough to have left him, when they 
had ſeen in fat, that his very fleſh and 
blood was given to his diſciples, and re- 
quired to be devoured by them; they had 
not patience enough to wait for the meaning; 
the event would have given the interpretation: 
The Church of Rome does well in appeal- 
ing to that for it. on 
They find that our Saviour had ſaid, the 
bread of life was himſelf; that it was his —48, 54: 


fleſh; that it was that fleſh which he would 


give for the life of the world: They find 

afterwards in fact, that de did give his fleſh 

upon the croſs, that all who died in Adam, 1 Cor. xv. 

might be made alive in Chriſt; that the 22. 

night before he ſuffered, he gave bread to 

his diſciples, ſaying, Take eat, this is my — xi. 24. 
body which is broken for you : alſo be took the Mat. xvi. 

cup, and gave it to them, ſaying, Drinkye all yp 

of it, for this is my blood of the New Tefta- , 

ment, which is ſhed for you, and for many Luke xxii. 
fer the remiſſion of fins. Here they ſee our 9. 

Saviour diſtributing his body and his blood 

among his diſciples, affirming that he had 

broken the one, and ſhed the other for 
WW 3 8 


| 
| 
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SER. IV. them and for many; ' agreeable to his de- 


a claration in the text, that he would" give 


* 
„ # , * 


Ver. 53. 


bis fleſh for the life of the world : And com- 
manded them, to eat the one, and drink 
the other, — to his declaration ſoon 
after the text, that Except ye eat the 

of the Son of Man, and drink his 2 
have no life in you. Hence they learn, that 
by the living bread from heaven, Chriſt 


meant his fleſh: And that he has inſtituted _| 


an ordinance, in which he has given his 


fleſh to be eaten. Where then is the error 


in believing that they eat the fleſh of Chriſt 


and drink his blood in the Lord's Supper? 


Their error conſiſts in believing, that 
they eat the very ſubſtance of his natural 


' fleſh, and drink the very ſubſtance of his 


natural blood; whereas it is their and our 
duty, to eat the one and drink the other in 
the manner which Chriſt ordained, and 


that was, under the ſymbols of bread and 
wine. And when we partake of theſe in 


| obedience to Chriſt, they become to us /a- 


cramentally, that is, by a viſible repreſenta- 


tion, and an inviſible efficacy * his body and 
his blood. They may reply, Does not our 


Aliud eſt Sacramentum, aliud, virtus Sacramenti. k 
in Foban. Etſi neceſſe eſt illud [Sacramentum] viſibiliter 
celebrari, oportet tamen inviſibiliter intelligi. Aug. in Pſ. 98. 
The Sacrament is one thing, the efficacy of the Sacrament ano- 
ther. Theugh it be neceſſary that the Sacrament be celebrated 


 viibly, yet muſt it be apprehended to have an inviſible efficacy. 


Saviour 
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Saviour ſay eſsly of the bread, THIs is San. IV. 
my body ; Ind of the wine, THIS is my blood? * V Y 
Yes; but till it is BREAD, and ſtill it is 
WINE that he calls ſo: That theſe are to 
us in the effects the body and blood of Chriſt, 
we verily believe, namely that they are the 


remiſſion of fin, and the life of the world; 


This I fay we verily believe: But at the 


fame time we certainly kngw, that they con- 


tinue in their ſubſtance bread and wine ſtillſ. 
Thus this paſſage receives a plain ſolution ; 
we need not turn back from Chriſt leſt we 
ſhould become Canibals and mam eaters, 
neither if we embrace him ſhould we pro- 
fane his inſtitution ſo far, as to believe, and 
inſiſt upon it, that we are ſo. 

But ſome of our own Church tell us, the 
words have nothing to do with the Lord's 
Supper, and that quite another thing was 
intended. Ir is ſtrange methinks that ſuch 
uncommon, yet exact expreſſions, ſhould 
have no relation to a very uncommon fact 
which ſo exactly anſwers them. 

1. By the bread of life, ſay they, our Se Dr. 

Saviour means the Chriſtian doctrine, and Chad's | 

| | g 17 Serm. 
argue thus; the final favour of God is called 5. 256. 
life; the habit of virtue which leads to it, 

f Byao; i, d apr», » & ches is dug i Cee n 
Epipban. Anacephal. p. 154. —— Os 711 (vow wirepanur, 

& RA Ty Pugs Tv Xapuy Tpo5 t0uxa* Theodorit. Dial. P- 1 8. 

The food indeed is bread, but the virtue of the food is to give 

Lie. — Me changing nature, but adding grace to nature. 


health 3 


sas. IV. health; the contrary habit, death; a change 
I from: this to che other, a reſurrection from 


the dead; and doQrines which pro- 
mote a habit of virtue, nouriſhment, meat, 
bread, milk, and the like; inclination to- 
wards it, hunger and thirſt: From this 
harmony of expreſſion all through the ſcrip- 
tures, we muſt be reaſonably led to under- 
ſtand the bread of life in this paſſage, as 
that heavenly food of our fouls, the word 
of God, and precepts of Chriſtianity. Thus 
far is juſtly obſerved, and had our Saviour 
faid no more in this place, than, I am the 
bread of hfe, and not explained what he 
meant by ir, I ſhould have been fatisfied 
with this account, and readily underſtood 
him of the truths of the Goſpel. But when 
be ſo carefully and particularly interprets 
himſelf, and as if he guarded againſt miſ- 
takes, ax Frome his meaning in this 
manner *, The bread which J will give is my 
fleſh, and this deſcribed as that which he 
would give for the life of the world; and af- 


Ut autem manifeſtids diceretur quinam eſſet ille panis per 
uem miſeræ mortis vincuntur exitia, ipſe Dominus 
cit, EGO ſum pants vite - Quare ſalutaris 
cibi gratiam quærite, & immortale poculum bibite. 
5 Jul. Firmicus. Tom. 4. p. 114. 
Dat it might more plainly be deſcribed what was that bread 


by which the deſtruction of death was avoided, our Lord bimſelf 


—— ſays —— I am that bread of lik. —— Wherefore 


5 feek the benefit of that ſalutary food, and drink of the cp of 


terwards 


— 


— mn eee 


— 
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terwards did actually give his fleſh for that 
purpoſe; and juſt before he gave it, inſti- 
tuted a rite, in which he commanded his 
diſciples to eat his body and drink his blood, 
under the ſymbols of bread and wine. I 


cannot but interpret this paſſage of the 


Lord's Supper, unleſs ſome abſurdity be 
ſhewed to follow, or ſome ſufficient aut ho- 


rity be produced againſt it. Both indeed 
are pretended: To reduce this opinion to 


an abſurdity, they object, 
2. That, the Lord's Supper was not yet 


65 
Ser. IV. 


inſtituted, and therefore could not be re- 
fer'd to. But he who was Omega as well 
as Alpha, the end as well as the beginning, 


whoſe Omniſcience foreknew with the fame 


_ certainty as he could remember, might as 


eaſily refer to things future as paſt, and this 


he did in ſeveral inſtances. Thus, before 
the time when theſe words were ſpoke, he 


refers to his burial; and ſoon after to his 
reſurrection: In ſuch caſes indeed it was not 
likely that his diſciples, who had not then 
the gift of propheſy, ſhould underſtand 


him; as when he ſays, The Son of Man 
ſhall be delivered unto the Gentiles, and they 
ſhall ſcourge him, and put him to death, and 
the third day be ſhall riſe again. They under- 
flood none of theſe things, and this ſaying was 
hid from them, neither knew they the things 


which were ſpoken. Bur ſure none will ven- 


Luke xviii 
3l,— 34. 


ture to ſay, Chriſt could not here refer to 
1 K Bots his 


—— — 
— — ——— : — — 8 


— 
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San. IV. his reſurrection, becauſe he was not then 
nien: The paſſage was for that reaſon ob- 

ſcure, becauſe it referred to a future event. 

And what better reaſon can we give for the 
obſcurity of the text to thoſe who firſt | 
heard it? Nay, do we not find our Saviour | 
in this very place referring to another fu- 
ture fact, his aſcenſion? What and if ye 
Luke xviii ſhall ſee the Son of Man aſcend up whither 
62. he was before? Where then is the abſur- 
dity of ſuppoſing, that he refers to a future 
fact in the text? Nay, the words manifeſtly 
ſhew that he did ſo; The bread that I 
WILL give it my fleſh, which I wILL give 
for the life of the world. The ſhock which | 
theſe dark expreſſions gave when firſt ut? 
tered, proved mighty confirmations and | 
ſupports to his diſciples when the events 
 Joh.xii.16 had explained them: Theſe things underſtood | 
not bis diſciples at the firſt, but when Feſus 
was glorified, then remembered they that theſe 
things were written of him. However, if 
no abſurdity follow, they at leaſt rake it for 
granted, that there is ſufficient authority to 


overthrow this interpretation, and eſtabliſh | 


the other. For they object, 

3. That our Saviour himlſelt rejects it, 
and expreſly gives that which they contend | 
for. When his diſciples murmured at what 
he had ſaid, that the eating of his fleſh | 
ſhould give immortality, to ſoften the hard- 
neſs of that ſaying in ſome meaſure, he 
5 5 9 = 
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adds, It is the Spirit that quickeneth, the Sn. IV. 
fleſh profiteth nothing; the words that I ſpeak 
unto you, they are ſpirit, and they are life. Joh. vi. ö3. 
As if he had faid, You muſt underſtand 
me in a fpiritual ſenſe, not of material 
fleſh, for that profiteth nothing; by the 
fleſh which giveth life I meant my doctrine, 
for my words they are ſpirit, and they are 
life. But our Saviour is here explaining 
the efficacy of eating his fleſh, and how far 
it availed towards giving immortality ; he 
tells them, it ſerves. to that end, juſt as 

ordinary food ſerves to give animal life; for 

as in that caſe, if a man's ſpirit be gone 

| out of him, all the food you can convey 

into his body will profit nothing, nor give 

a moment's life; for it is the Spirit that 

quickeneth, the fleſh profiteth nothing; ſo with 

regard to an happy immortality, it is neceſ- 
fary, that a man ſhould have ſomething 
analogous to the ſpirit, before eating the 
fleſh of Chriſt would avail him any thing; 
and that which was to correſpond to the 

|| ſpirit, was a faith in his doctrines, and a 

conformity to his precepts, the words that I 

1 1 unto you They are ſpirit, and They are 

ife. Where he makes the ſame diſtinction 

betwixt his fleſh and his words, as betwixt 
food and ſpirit; and plainly tells us, my 
words perform not the office of meat, but 

the quickening office of the Spirit, and are 
therefore to be diſtinguiſhed from that fleſh 
K 2 „ 1 
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Sex. IV. I ſpoke of, as the ſpirit of a man is to be 
CYV ziſtinguiſhed from his food and nouriſhment. 


The fleſh I mentioned, unleſs my words are 


in you, will avail no more towards immortal 


life, than other fleſh without the ſpirit will 
avail towards animal life; but my words 
| ſhall be in the place of a quickening ſpirit, 


and make my fleſh and blood the means 


and inſtruments of immortality, as com- 
mon food is the means of life, where the 
ſpirit remains to make uſe of the benefit“. 


Having 


* Quis eſt panis de Regno Dei, niſi qui dicit, ego ſum 


panis vivus, qui de ccelo deſcendit ; nolite parare fauces, ſed 
Cor. Modicum accipimus, & in corde ſaginamur: Non ei 


quod videcur, ſed quod creditur paſcit. Auguſt. Tom. 5. 


Serm. 33. Not that which is ſeen, but that which is believed, 
gives the muriſhnſent. Tunc vita erit unicuique corpus & 
ſanguis Chriſti, fi quod in Sacramento viſibiliter ſumi- 


tur, ſpiritaliter manducatur, fpiritaliter bibitur. Au- 
divimus enim ipſum Dominum dicentem, ſpiritus eſt, qui 
vivificat. id. de Verbis Apoſtol. p 640, 641. Then cuil! 


the body and blood of Chrift be life to every one, if what in the 
Sacrament is viſibly received, be ſpiritually eaten and ſpiritually 


drank, for wwe have heard the Lord himſelf telling us, It is the 


Spirit that quickeneth. 


As 1 have hitherto claimed the ſuffrages of the primitive 
Chriſtians, in ſupport of thoſe points I hade laid down; I might 
de eiwe the Reader did I not acquaint him, that the Fathers ge- 


nerally interpret this paſſage anather way ; meaning by the Spi- 


rit, the Holy Ghoſt deſcending upon the elements, and thereby 


communicating ſuch virtue to them, as te make them the princi- 
ples of immortality. Tiviume WI xt 2 cb TeT Anow uu ii 
rng Coonus Trumeal N wwiprgiac What be here calls the Spirit, 
is the fleſp repleniſpel auith the energy of the life. giving Spirit. 
Ammonns in Catena in Johan. 6. 63. But I muſt obſerve, 
that though wwe diſſer a little in this interpretation, yet ave apree 


in doctrine; 1. That John vi. 75 to be underſtead of the Eucha- 


rift, 
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Having aſcertained the meaning of this Sex. IV. 
paſſage, and anſwered the objections urged GEES 
againſt it, I proceed to confirm it, by ſhew- 
ing how it conſents with ſcripture, and the 
whole ceconomy of grace, oF 
Under the firſ# covenant perfect obedience 
was required on man's part, and the re- 
ward was to be immortal happineſs, through 
the inſtrumentality of the ſacramental tree 
of life. When man diſobeyed he was pre- 
cluded from this Sacrament, wherefore 
Death is ſaid to have entered the world by Rom.v.12 
fin: Under the ſecond covenant, a redeemer A 
was promiſed, who had a body prepared bim, Heb. x. 5. 
that in it he might bear our fins, and taſie iPet.ii.24 
death for every man, thereby aboliſhing death, Hb. . 9- 
and bringing life and immortality to light * © 
through the goſpel: But as in the firſt cove- 
nant perfect obedience was the condition on 
man's part, ſo faith and repentance are his 
conditions in the fecond; and as perfect 
obedience under the firſt, would have given 
a bleſſed immortality, by means of the /a- 
cramental tree of life, fo faith and repen- 
tance under the ſecond, will alſo give us a 
| bleſſed immortality, by means of the ſacra- 
mental body of Chriſt, This was the fleſb 
rift. 2. That the elements are the pledges and means of immor- 
tality. 3. That they are made fo, not by their axon nature, 
but by the power of God; this they gather from the context, 
which I do not, but admit as ſelf evident. 4. That they are 


fo only to the duly qualified; this I gather from the context, 
woich they do net, but admit upon ſome other grounds. | 


a „ 
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San. IV. given for the life of the world. Whoſo eateth 


— 1 
—= 


„ ſaith this Redeemer, and drinketh 

, bath eternal hife, and I will raiſe 
him up at the laſt day. But by what magic 
can the body of Chriſt, which appeared 
but a very ſhort period upon earth, be ſuffi- 
cient to ſerve the whole world through all 
ages down from Adam to the diſſolution of 
all things? How could thoſe receive him 
who lived before he had a body to give? 
Or how can we, when his body continues 
undiminiſhed, and out of our reach in 
heaven? —— Before his appearance in the 
| fleſh, Sacrifices were appointed, of which 
the Sacrificers were to partake, with regard 


Rev.xiii.8 to which, our Saviour was the lamb flain 


from the foundation of the world : And which 

| whoever neglected, or profaned, that foul 
was to bear bis fin, that ſoul was to be cut 
_ off. When Chriſt appeared in the fleſh, and 
made the Sacrifice and Oblation to ceaſe, 
he inſtituted other ſymbols of his fleſh gi- 
ven for the life of the world: The bread 
he calls his body given for us, and com- 
mands us to eat it in remembrance of him; 


the wine he calls his blood of the New - | 


Teſtament ſhed for the remiſſion of fins, 
and commands us to drink it in remem- 
brance of him: Hence by St. Paul the 


: Cor.x.16 cup is called the communion or participation 
be bland of Chriſt; and the bread the 


communion or participation of the body of 


Chriſt. 
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Cbri . So that we ſee the main lines cu. IV. 


run quite through the Paradiſaical, Patri- 


archal, Jewiſh, and Cbriſtian Religion; 
which can't be ſaid ſo much to relate to 
one another, as to be the ſame, circum- 


| ſtances only altered. Man's duty in each 


and leave it diſtin in your minds, I ſhall 


is ſubmiſſion to God; his reward immor- 


tality; a viſible fign is inſtituted to be the 


ſeal of the conveyance. 


— 


That I may wholly clear this Doctrine, 


propoſe two Queſtions, the Anſwers to 


which will point out the proper notion of 


this Sacrament. 


If the fleſh of Chriſt was given for the 


life of the world, and partaking of that 
fleſh be the inſtituted means of communi- 


cating ſuch life, it may be aſked; 


1. Is partaking of the body and blood of 
Chriſt ſo neceſſary to ſafvation, as that we 
cannot be ſaved without it? 

2. Is this partaking ſo effefual to Jaboa- 
tion, as certainly to convey it ? 

The author of this ſalvation, and inſti- 
tutor of this Sacrament can beſt reſolve theſe 


bes Kona alen, 1 Tay blen fru „ pardon}, Au to 71s 


mpo« xf. br nud xapic D 51 $1@Tiv, X xc 1 11g 2 agi 
gaht. 1fdorus, Epilt. 228. The receiving the Holy My- 


feeries is called a communion, becauſe it unites us to Chriſt, and 


makes us partakers of his kingdom. The ſame doctrine appears 


evidently in Ignatius's genuine Epiſiles, who was the di iſeiple of | 
St. John himſelf, Mis yap rags Tg xi ypar lu xprs, 9 i 
| — is ATW TE * &ulg* Epiſt. ad Philadelphicos. 


queſtions; 


——— — 
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Joh.vi.53. 


imperfections: (Though we ſhould do well 
to conſider theſe points by our ſelves:) I 


Sen. IV. 


— CDS —— - 


* 
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queſtions: To his decifions we appeal. 
1. In the firſt point he ſays, Except ye eat 
che fleſh of the Sen of Man and drink bis 


blood, ye have no hife in yeu. The anſwer 


you ſee is peremptory. But ſome may 
queſtion, Are good works nothing with 
God ? Can they be puniſhed by a juſt 
Judge? —— I will not now ſtay to enquire, 
whether man is able to perform works ab- 


ſolutely good ; and if he cannot, what puniſh- 


ment muſt naturally follow, and attend his 


will admit that works abſolutely good, as 


ſuch, cannot be puniſhed ; bur a reſurrec- 


tion from the dead to a bleſſed immorta- 


lity, is the pure gift and favour of God, 


which no one can have any right to, but 


may be diſpenſed upon what conditions the 
donor pleaſes. If it be urged, that faith 


and repentance are the conditions declared 


in the new covenant, and therefore are ſuf- 


ficient of themſelves, and have a claim to 


immortality : — So was obedience the con- 


dition of the old covenant, but yet had no 


claim to immortality, without putting forth 


the hand to eat of the tree of life; in each 
there is a Sacrament as the pledge and ſeal 


of the conveyance: And in this paſſage our 


Per. 27. : 


Saviour exhorts his diſciples, to labour after 


that meat which endureth to everlaſting life, 


which the Son of Man ſhould give, for this 


reaſon, 


— — — — — 


- —ä ũ —— — — — 


- 
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reaſon, rox him hath the Father ſealed. It San. IV. 
may be farther aſked, If I perform the 
conditions of the covenant, will God be fo 
rigorous as to take advantage becauſe it is 

not ſealed? I anſwer, If you do not be- 

lieve what our Saviour ſays of the Sacra- 

ment, you can claim nothing, for want of 

faith in his words: If you do believe him; 

I hope you can give ſome better reaſon for 
neglecting fo pofitive a command, than to 

try an experiment whether he will fave 

you without it or not. And I muſt ob- 


| ſerve, that I believe it difficult to bring in- 


ſtances in the firſt ages of Chriſtianity, 
when our religion was better underſtood, 
of perſons whoſe faith and repentance had 
admitted to baptiſm, and continued in the 
church, who lived in a conſtant habitual 


neglect of this Sacrament *. What excuſe 


a contrary example, and great ſcrupulouſ- 


_ neſs, may make for thoſe who on ſuch ac- 


counts only now ſtay away, I will not pre- 


tend to determine: But I much queſtion if 


any one, who has really a lively faith in 


Chriſt, and a hearty abhorrence and forrow 
for his fins, that even now, at this time of 


day, habitually abſents himſelf from this 


* Synodo Sardicenſi, item Trullana, & Antiochera ſtatu- 
tum fuit, ut, fi quis ne tertia quidem quaque die Dominica | 
Euchariſtiam ſumeret is ab Eccleſia ſepararetur. 


Zonaras ad Can. g. Apoſt. 
L feaſt; 


. ĩð q A 9. 8 a 


PAP 
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Covenant, were not only as ſeals and con- 1 
firmations, but conducive to the bleſſings 


pentance (for they are the words of eternal 
life) are the ſpirit of the Chriſtian religion, 
but then the body and blood of Chriſt are 
as food and nouriſhment, the neceflary 
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feaſt; in general, it is our careleſſneſs in 
points of faith, and irreſoluteneſs to part 
with our ſins that makes any abſtain: Such 
are not within the covenant, and have no 


pretence to the bleſſed immortality here 


ſpoken of. However I muſt farther ob- 
ſerve, that the Sacraments peculiar to each 


engaged): The tree of life was to have 
given immortality, and the body and blood 
of Chriſt to work towards it, as common 
food does towards animal life: For fo our 
Saviour afferts in the ſixty- third verſe of this 
chapter; where we find that faith and re- 


means and inſtruments of that life. This 
will ſerve to anſwer the ſecond Queſtion, 
namely, 885 


2. Is this partaking ſo effetual to ſalba - 
lion as certainly to convey it? Here too our 


Y Iſte panis vivus qui de ccelo deſcendit vitæ zterns | 
n mandu- 


ſubſtantiam ſubminiſtrat, & quicunque hunc 
caverit, vivet in æternum. Anbroſ. Tom. 4. p 312. Qui 
accipit [- hunc panem ] non moritur peccatoris morte : Quia 
panis hic remiſſio peccatorum eſt. id. Tom. 1. p. 525. 


Dat living bread which came down from heaven ſupplies | 
eternal life, and whoſoever ſhall eat that bread, ſhall live for 
ever. Who receives [ibis bread ] dies not the death of the fin- 


ner, for this bread is the remiſſion of ſins, 


Saviour 


by EE 2 3 —— * 48 


'  eateth me ſhall live by 


expreſs: If 


Saviour is very 
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any man eat of Su. IV. 


this bread be ſhall live for ever. He that re 


, and drinketh my 3 eternal life. 
If 10, ſome will be apt to ſay, faith and 
repentance are unneceſſary, for the body 
and blood of Chriſt are alone ſufficient and 
effectual to this end. No, their ſeparate 
and diſtinct uſe is particularly taught and 
| exemplified by our Saviour in the verſe be- 
fore-mentioned : For as the fleſh, or com- 
mon food, profiteth nothing towards animal 
life without a quickening ſpirit within: So 
neither will His facramental fleſh profit to- 
wards immortal life without a like quicken- 
ing ſpirit, and that is faith and repentance, 
My words they are ſpirit, and they are life. 


do that this Sacrament profiteth nothing 


without a previous faith and repentance, 


_ eateth my Ver. 54 
dark. 


but in concurrence with them, it is the 


pledge and means of immortality : 
If I chought this argument wanted num- 
bers or authority to fupport it, I could raiſe 


| 2 'T> ivo ef rar 17 a, The irg 
@PeApcy iet l l. Orig. in Mattb. P- 254 
De conſecrated food becomes profitable according to the propor- 
tion of faith. 


Una ett in myſteriis ſanctificatio domini & ſervi, nobilis 


X 1gnobilis, quanquam pro accipientium meritis diverſum fiat, 


good unum elt. Hieron. adverſ. Fovinium. p. 60. 


In the Sacrament there is one ſandtification for the maſter and 
the ſervant, the noble and ignoble ; yet that one thing becomes 
di __— in its 3 according to the qualifications of the re- 
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Sex. IV. the noble army of martyrs in its defence; 


. 


Yo the fathers of the firſt ages, and the leaders 
in the reformation: This was the doctrine 
before Chriſtianity was cortupted ; this was 


Ignatius. 


the doctrine after it was reformed. St. obus 
diſciple teaches us, that the Euchariſt is 
the medicine of immortality, the antidote 
againſt death: Not that our Church be- 


Clark's lieves, © the external participation of theſe 
Catechiſm “ elements operates like a charm, and con- 


p. 313. 


4 veys ſpiritual advantages without religious 


Church ( diſpoſitions; but © it is required of 


* to examine themſelves whether they re- 


_ Ibid, 


perſons who come to the Lord's Supper, 


ce pent them truly of their former: fins, 
« ſtedfaſtly purpoſing to lead a new life, 


c and to have a lively faith in God's mer- 
« cies through Chriſt.” Faith and repen- 


tance, as our Saviour's words imply, with- 


out this ſpiritual ſuſtenance, will languiſh 
and expire: So that © the Benefits whereof 


« we are partakers by this Sacrament are 


e the ſtrengthening and refreſhing of our 


* ſouls by the body and blood of Chriſt, 


« as our bodies are by the bread and wine.” 


And if theſe can poſſibly ſubſiſt without it, 


which indeed I queſtion, I will not fer 
bounds to the uncovenanted mercies of 


God ; but it is my duty to ſay, that ſuch 
have not the remiſſion of fins, and a bleſſed 
immortality ſealed over to them, as the 


worthy receivers of this Sacrament have. 


Receiving 
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Receiving therefore is at leaſt generally S2. NM. 
ce neceſſary to ſalvation, and to examine 8 
ourſelves whether we be in the faith, re- 

quiſite before we receive. But, - it may be 
faid, in an habitual virtuous life: examina- , Clark 
« tion is needleſs, and to an habitual fin- Catechiſm 

- « ner no examination can be of any uſe,?: 3**: 
te till he actually amends.” Alas ! there 
are inadvertences and {lips in the very beſt, 

which, if neglected, would get head and 
grow fatal; fo that a previous examination 
is uſeful even for them: As for ſinners, 
ſince actual amendment is required before 
they receive, I am ſure examination, and.a 

| ſtrict one too, is abſolutely neceſſary for 

them, becauſe it muſt neceſſarily precede 
that amendment, without which they ought 
not to come to that Holy Table: In both | 

| caſes therefore, Let a man examine himſelf, 1 cor. a i.. 

and ſo let him eat of that bread, and drink 28. 
of that cup. „ 

I ſhall ſum up the Doctrines which have 
been delivered, in this ſhort concluſion ; if 
we have faith in the atonement made for 
us by Chriſt, and are fincerely forry for 
our fins, and by frequently calling ourſelves 
to account, endeavour all that in us lies to 
guard againſt future offences, and with this 
preparation, devoutly and thankfully receive 

this Holy Sacrament, in remembrance of 

Chriſt, our fins ſhall certainly be remitted, 
and Chriſt ſhall raiſe us up at the laſt 

2 day 
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1 ht Adnantoge of worthy receiving. 
. IV: day 10.2 bleſſed i God grant 

GYV that we may be fo obedient to his word, 
2s to ſalvation on his own terms, 


and not delude ourſelves by vainly relying 
on any other! 
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E RRAT A 
Page 18. line 7. for only to habit, read only to a habit. 

P. 32. I. 2. for God did admit, read God did not admit. 
P. 34- in the note, for Flamines artem, read Flamines autem. 
P. 36. J. 12. for but the, read but with the. 

P. 39. in the Greek note J. 2. after I read iu, 

P. 42. Kiahe ans £ 6. for eſſe, read eſſet. 
F 


Jr ble, 
: By John Clarke, Bookſeller, under the Royal 
1 Exchange, Cornhill, 


N Impartial Examination of the Second Volume of 
Mr. Daniel Neal's Hiftory of the Puritans; in which 
the Reflections of that Author upon King Fames I. and King 
Charles I. are proved to be - Ee His Miſrepreſenta- 
tions of the Conduct of the Prelates of thoſe Times ſully de- 
tected: And his numerous Miſtakes in Hiſtory, and unfair 
way of quoting his Authorities, expos'd to — View. 
By Zachary Grey, LL. D. Rector of 
dire. With an A 
but unreaſonable Complain gain 5 
 Effabliſh'd Church. 1. That in 1662 they were oblig d to 
ſubſcribe to the Review of the Liturgy, before they could ſee 
„ King Zames II.'s Time, their Aſſiſtance in 
writing a the Papiſts was pad refus'd by the Li- 

eenſers of the Preſs, 


